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AVICENNA'S IMMEDIATE DISCIPLES: 
THEIR LIVES AND WORKS 

Ahmed H. aI-Rahim 

The history of post-Avicennan philosophy begins with al-JOzjani, Bahmanyar, 
Ibn Zayla, and who, despite the paucity of reliable reports in 
the bio-bibliographicalliterature, appear to have played a central role in 

the collection and tr,msmission of Avicenna's writings. Moreover, these individu-
als did not just gather the master's oeuvre; they also wrote commentaries on and 
summaries of his major and minor philosophical works. A detailed study of their 
lives and works remains a major desideratum. 

In this article I will attempt to answer the following questions about Avicenna's 
immediate disciples induding, though I will argue that they were not immediate, 
al-Lawkari and al-ilaqi: Who were they? How extensive was their study and contact 
with Avicenna? What role did they play, if any, in the transmission and defence 
of his philosophy? With which writings of A vicenna are they associated in the 
bio-bibliographicalliterature? What works and commentaries did they themselves 
compose? And who were their students and to what extent can this be determined? 

D. Gutas, 'Notes and Texts from Cairo Manuscripts, II: Texts from Avicenna's Library 
in a Copy by 'Abd al-Razzaq Manuscripts of the Middle East, 2 (1987), 13-22 

9 n. 17); an exception is D. C. Reisman's work on Bahmanyar and Ibn Zayla, The Mak-
ing of the Avicennan Tradition: The Transmission, Content, and Structure of Ibn Sina's 
'al-Mubal;Jathat' (the Discussions), Islamic Philosophy, Theology, and Science: Texts and 
Studies, 49 (Lei den, 2002). See also the references below to Y. Michot's work (some of 
which appeared in print after this article was completed), including Ibn Sina: Lettre au 
vizir Aba Sa'd; Editio princeps d'apres Ie manuscrit de Bursa, Sagesses musulmanes, 4 
(Beirut, 2000); and 'Le Riz trop cuit du Kinnan!: Presentation, edition, traduction et lexique 
de I'cp'itre d'Avicenne contestant I'accusation d'avoir vastiche Ie Coran', in Melanges of-
ferts aHossam Elkhadem par ses amis et ses eMiles, ed. by F. Dalemans and others (Brus-
sels, 2007), pp. 81-129. 
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Introduction 

In his biography ofA vicenna, Abu 'Ubayd al-]Uzjani relates the following vivid ac-
count of the nightly study sessions that took place at Avicenna's residence, which 
presumably was in Hamadhan, while Avicenna was still in the service of the Buyid 
amir, Abu Tahir Shams al-Dawla (r. 387-419/c. 997-1021).2 In this report al-Juzjani 
also establishes his connection to Avicenna's philosophical summa, the Sbija': 

night students I!a/abat al-'ilm] would gather at his house, while by turns I 
would read from the Shlfa'and another would read from the Qanun. When we fin-
ished [readingl, different kinds ofsingers arrived, a drinking party (majUs al-sharab] 
was with [all ofl its accompaniments, and we [ourselves] in it. lIn 
those days] instruction [tadris] would take place at night, because of the lack of fr<.."C 
time durinll. the day on account of[Avicenna's] service to the Amir. 

In Tatimmat al-lJikmaZahlr ai-Din Ibn 
or his source(s), embellishes al-)uzjanl's report with the 
are again repeated in later biographies of Avicenna;4 

While by turns Abu 'Ubayd would read [yaqra'u minJ from Kitab al-
Ma'!$lllni would read from al-Qanun, <Ibn Zayla would read from al-Isharatand 
Bahmanyarwould read from al-lja!$il 

2 Avicenna appears to have been in Hamadhan between 406-15-c. 1015/24; see D. 
Gutas, Avicenna and the Aristotelian Tradition: Introduction to Reading Avicenna sPhil-
osophical Works, lslamic Philosophy and Theology: Texts and Studies, 4 (Leiden, 1988), 
pp. 103-06; D. Gutas, 'Avicenna II: Biography', in Encyclopedia Iranica, ed. by E. Yar-
shater (London, 1982- ) (herafter EIr), III, 69-70. On the Buyid Shams al-Dawla, see K.V. 

'Shams al-Dawla, Abu Tahir b, Fakhr al-Dawla !:fasan', in Encyclopedia of 
Is/am, cd. by E. van Donzel, new edn (Leiden, 1960- ) (hereafter IX, p. 295; c. E. 
Ro<;w()rth The New Islamic Dynasties: A Chronological and Genealogical Manual (New 

p,154. 

4 On the biases and motivations of al-Bayhaql's reporting, see D. C. Reisman, 
Avicenna's Books: A Study of the Historical Sources for the Life and Times of Avicenna', 

The significance ofthis report and its later recensions (indicated above by the angle 
brackets, which appear only in Shafi"s edition) is not in its historical veracity, be-
cause the Isbarat wa_l_tanbfbatappears to have been composed after the period 
in Hamadhan,6 hut in the way that it dearly associates each of Avicenna's four 
disciples with certain of his works. Another point that this report p"t"hlishes is the 
identity of Avicenna's direct disciples; that is, those whom the  
tradition _ which began with al-JCizjani, who mentions himself only; the other  
names, as noted, appearing only in later recensions - regarded as the most  
to Avicenna's philosophy and to his madbbab (see below). The study sessions  
in Hamadhan with Avicenna might be identified with reading sessions (maja!is  
al-qira'a), where al-JCizjani and perhaps others would read Avicenna's texts back  
to him, apparently for discussion and possibly inorder to establish an archetype  

of his text (al-nuskba al-dustur).7 

Tatimma include: Ta'rikb /?UIGUmu ai-Islam, ed. by M, K. 'Ali: (DamascuS, 136'5/1946); 
Tatimmat Siwan al-bikma, ed, by R al-'Ajam (Beirut, 1994); Ta'rlkh al-bukama', ed, by 
M, U. Mubam (Cairo, and the Persian translation of al-BayhaqI's Tatimma,

madentitled Durrat al-akhbar wa-Ium'at ai-an war, ed. by M.Shafi' (Tehran, 1318Sh/1939); 
see also, D. Gutas, 'The al-I;Jikma Cycle ofTexts' ,Journal ofthe American Qrilc'ntal 
Society, 102 (1982), Also see Shams ai-Din Mul)ammad al-ShahrazurI (fl. 
thirt(.."Cnth century), Ta'rlkh al-I;Jukama' qabl aI-Islam wa-ba'dahu, Nuzhat al-arwaI;J wa-
raw4at al-afrab, ed, by 'A, K. Abu Shuwayrib (Cairo, 1988; repr. Paris, 2004), p. 371; for 
an analysiS of this story and its later recensions, see Gutas, AlJicenna, pp, <>')-96; Gutas, 

'Avicenna II', pp,
(, Gohlman says that the IsharcU, as noted by al-Juzjani in the bibliography 

'was the last work written by lbn SIna, so that the latter tWO examples, not found in the 
earlier manuscripts of Ibn Funduq [al-Bayhaqil, seem to be false interpolations' (Ibn 
Sina, p. 128), On the dating of the Isharat and Avicenna's other philosophical works, 
see Gutas, Avicenna, pp, 82-98, 145; for an alternative, earlier dating of the Isharat, 
see J Michot, 'La Reponse d'Avicenne a Bahmanyar et al-KirmanI: Presentation, tra-
duction critque et lexique arabe-fran<;ais de la Mubabatha III " Ie Museon, 11 0.1-2 
(997), 1 on Michot's dating of the Isharat, see D.C. Reisman's comments, 'A 
New Standard for Avicenna Studies', Journal of the American Oriental Society, 122 

7 I thank Fritz Zimmermann for his discussion of this section at the 'Post-Avicennian 
in Before and After ArJicenna: Proceedings of the First ofthe Avicenna Science and Philosophy' conference at Bar-Han University, 21-23 November 2005, where 
Group, ed, by D. C. Reisman and A. H. ai-Rahim, Islamic Philosophy, Theology, and Sci- I a version of this paper; also see J. P. Berkey, '1'adrIS', in Ef, x, 80; on dustilY,,ence: Texts and Studies, 52 (Leiden, 2003), pp, 114-22. see A, Gacek, The Arabic Manuscript Tradition: A Glossary of Technical Tenns and Bib-.'Al-BayhaqI, Tatimmat $iwan al-bikma, ed. by M. Shafi' (Lahore, 1935), p. 49; all of 

UnnrntlYl1' Handbuch der nripnraHstik. 58 (Leiden, 2001), p. 46. the follOWing Tatimma references are to the Shafi' edition (other editions of al-BayhaqI's 

,  



Al-juzjilni AI-Jozjani's own account indicates that he was familiar with Avicenna's philo-

Al-Juzjani is the only immediate disciple whom Avicenna identifies by name in 
his autobiography. He says that he met him after arriving in Jurjan (403/04-c. 
1013/14).8 His full name is Abu 'Ubayd 'Abd al-Wal)id b. Mubammad al-JOzjani.9 
Little is known about his life and background, apart from his companionship of 
and dedication to Avicenna. 10 In his introduction to the ShijiF, al-JUzjani explains 
why he sought out Avicenna and became his disciple: 

love for the philosophical sciences [al-'ulam al-I;JikmiyaJ and my desire to 
acquire true knowledge [al-ma<arif al-l;wqiqfyaJ prompted me to abandon my 
country and emigrate to the country where Avicenna may God perpetuate his 
days because the reports about him that came to my attention as well 
as his discourse [kalamJ to which I was exposed required that 1 him above 
everybody else known for this discipline and associated with this subject [fumlaJ. 
The reports that had reached me about him indicated that he was profiCient in 
these sciences already as a young man - an adolescent still in his teens - and that 
he had written many works !ta,sanifJ, that he would hardly withhold them [from 

and that he showed little interest in keeping tcjab!] copies [for himsd/1. My 
desire was thus confirmed that I should go to him and join his company, and insis-
tently request from him to concern himself [only] with writing while] concerned 
myself with keeping (what he wroteL So I went to Jurjan where he resided at the 
time; he was then approximately thirty-two years old. I I 

\JVlUllIaIl, Ibn Sina, pp. Gutas, Auicenna, p. 30; Gutas, 'Avicenna II', p. 69. 
9 AHuzjanl's full name is given in the opening of his introduction to Avicenna's Shifa', 

cd. by G. C. Anawati and others, 2 vols (Cairo, 1952) I, 1-4; al-Bayhaqi and al-ShahrazOrl do 
not give his patronymic, MulJammad. His nisba is to the Khurasanj city JOzjanan or Juzajanan 
(hence his nisba should be properly vocalized al-Juzajanl), located in the Balkh quarter; see 
as-Sam'anl, al-Amab, ed. by 'A. A. 'U. al-Barndl, 5 vols (Beirut, 1408/1988), II, 116-17; YaqOt, 
Mu'jam al-buldan, 5 vols (Beirut, tn.d.D II, 182-83; G. Le Strange, The Lands ofthe J£astem 
Caltphate: Mesopotamia, Persia, and Central Asia from the Moslem Conquest to the Time 
Timur (Cambridge, 1905), p. 423; R. Hartmann, 'UiuzQjan', in EI2, II, 608-()9; and Ii. Ken-
nedy, An Historical Atlas ofIslam, 2nd rev. edn (Leiden, 2002), pp. 33 E2, 37 G2. 

III AI-BayhaqI, Tatimma, pp. 93-94; Durrat al-akhbar, pp. 59-60; Ibn al-Qif\:i, Ta'rlkh al-
ljukama', pp. 417, 419--20; Ibn Ahi U::;aybi ca, 'Uyan al-anba; II, 2, 4, 9, and 18; ShahrazOrl, 
Nuzhat al-a1Wal), pp. 317-38; 'Umar Ri<;la Kabbala, Mu 'jam al-mu 'allijin, tarajim mU$aJ11I{fi 
al-kutub al-'Arabiyya, 29 vols (Beirut, [n.d.]), VI, 207; C. Brockelmann, Geschichte der ara-
bischen Litteratur, 2 vols and 3 suppls (Leiden, 1943-47; repr. 19%) (hereafter Brockelmann, 
GAL), SI, 828; and F. Sezgin, Geschichte des arabischen Schrifttums (Leiden, 1%7-) (here-
after Sezgin, GAS), VI (978), 280-81. 

Gutas, Auicenna, pp. 39-40 (Gutas's translation; Arabic glosses are mine); 
Shtja', 1, 1. 

sophical writings before their meeting in Jurjan. These writings would have in-
cluded Avicenna's (1) al-Majmu ': al-lJikma al- (ArUt;I{yya; (2) al-lJa$il wa-I-mal;$ul 
and its section on ethics, viz, (3) al-Birrwa-l-ithm. In his bibliography ofAvicenna's 
works al-JOzjani mentions that al-lJa.'ilwas in twenty volumes C and that 
aI-Birrwas in two volumes, 12 which indicates that he had either read the works or 
knew their details. H AI-JOzjani does not mention in the bibliography Avicenna's 
first work, Maqalafi l-Nafs 'ala sunnat al-ikhti$ar, which might indicate that he 
was not aware of it; on the other hand, he may simply not have mentioned it, as, 
indeed, Avicenna does not name it in his autobiography. What is clear from the 
introduction of the Shija'is that al-JOzjani was at least familiar with some of Avi-
cenna's writings and with his reputation as an up-and-coming philosopher who 
merited seeking out, to the exclusion of any other philosopher. 

What was the nature of al-JOzjani's relationship with Avicenna? In his KUab 
Kayfiyat al-aflak al-JozjanI touches upon this question. There he says, 'when I 
began serving Il,Jina tti$aU bi-khidmat] al-Shaykh Abu 'Ali [Avicenna] I was eager 
to acquire his writings and obtain his books [. . .]. I used to keep his books [kana 
'indi lahu kutub] on mathematics which befit his [attainment ofknowled gel, among 
them was his book on the principles of geometry [u$ul al-handasa], which was a 
summary [mukhta$ar] of Euclid's [Elementsl.,14 More than any other disciple, al-
Jiizjani appears to have played the role of a private secretary Ckatib, mudawwin) 
to Avicenna, whose job it was to record and preserve his works.!' In the introduc-
tion to the ShijiFal-JOzjani says that, given Avicenna's commitments to statecraft, 

I could therefore avail myself of only a few opportunities during which I took 
down some dictation on logic and physics. When I appealed [to him] to compose 
long and commentaries, he referred to the commentaries he had written 
and books had composed in his native country. I had heard, however, that 
these were widely dispersed and that people who owned a copy of them with-
held them [from others]; as for him, it was not his habit ['ada] to save a copy for 
himself, just as it was not his habit to make a copy from his archetype [yul)arriru 
mina I-dustur] or Ian archetype] from his rough draft [yukhriju mina 

11 Ibn Sina, pp. 46-47; also see the longer bibliography, pp.92-93.  
13 Gutas, Avicemla, p. 94.  
14 Sezgin, GAS, VI, 281 n. 3 (translation mine).  
IsAI-FarabI also appears to have had a secretary who recorded his writings: al-BayhaqI,  

Tatimma, p. 102.3; Ihn Abi U!;,ayhi'a (d. 668/1270), al-anba'fi !abaqat al-a!tha', 
ed. by A. Muller, 2 vols (Konigsberg, 1884; repr. Frankfurt a.M., 1999), 11, 139.19; see 
Gutas, AlJicenna, p. 39 n. 2. 

 



al-sawadJ: he would only either dictate or himself write the manuscript and give 
it to the person who had commissioned it from him. Moreover, he suffered from 
successive misfortunes, and disasters destroyed his books. 1(, 

As Avicenna's secretary al-]Uzjani's duties would have included the following: 
(0 taking dictation from Avicenna (istamlaytuhujiha shay>an mina l-man/iqi 
wa-l-!abFiyat);17 in the biography al-Juzjani says that Avicenna dictated (amla 
<alayya) to him al-Mukhta$ar al-Aw$at ji l-manfiq, IA (2) keeping of his 
works, in particular the archetypes, of which - and to oft-repeated 
complaint-Avicenna appears to have been careless in keeping; (3) tracking down 
lost manuscripts of his works; (4) authenticating copies of Avicenna's works and 
keeping a hand list of his published writings (whose end-product was al-Juzjani's 
bibliography). 

Ofall Avicenna's disciples al-]ilzjani appears to have been the most devoted to 
the quest of locating his master's lost works and to encouraging him to (re)write 
new ones. As for the genesis of the Shifa >al-Juzjani wrote two accounts: 19 The first 
is in his introduction to that work, while the second is found in his biography of 
Avicenna, which he wrote after his death. In the fonner al-]Uzjani presents himself 
and the other diSciples (whose names are not mentioned) as appealing to Avicenna 
to rewrite some of his lost works. Al-Jilzjani says: 

In the meantime, the hope of ever obtaining his lost works [ta;;anifuhu al./a'ita] 
having dimmed, we asked him to rewrite them. He said, 'I have neither the time nor 
the inclination to occupy myself with close textual analYSis and commentary. But 
if you [pI.] would be content with whatever I have readily in mind, [which I have 
thoughtl on my own, then I could write for you [pl.] a comprehensive work [ta$nif 

arranged in the order which will occur to me' . We readily offered our consent 
to this and urged that he start with the physics. He began with that and wrote ap-
proximately twenty folia, but was then interrupted by administrative disruptions. 

Al-]uzj1l.nl's use of the plural pronoun makes clear that he was not alone in 
making this request of Avicenna and so cannot take sole credit. In the biography, 
by contrast, al-]lizjani uses the Singular pronoun when relating the genesis of the 
Shifa>. He says: 

Gutas, Avicenna, p. 40; ShifiF, I, 2; Arabic Manuscript Tradition, pp. 46, 73. 
17 Shija', I, 2.2. 

I" Gohlman, Ibn Sina, pp. 44-45; S. M. Afnan, AVicemza: His Life and Works (London,
1958), p. 65. 

19 Avicenna, pp. 101-12. 
20 

Avicenna, pp. 40-41 (glosses mine). 

Then I asked him to comment on the works of Aristotle, but he said that he was 
not free to do so at that time. 'But if you would be satisfied with my composing a 
work in which I would set forth what, to me, is sound in these sciences, without 
debating with those who disagree or devoting myself to their refutation, I would 
do that: I was satisfied with it, and so he began with the physics of a work which 
he called the Shija,.21 

What is common to both accounts is an explanation ofAvicenna's conception of 
his philosophical school (madhhab), namely, a new synthesis ofPeripatetic philoso-

to be distinguished from the literal-minded conunentary and exegetical tradition 
associated, at that time, with the School of Baghdad and its leading proponent, Abo 
l-Faraj ibn al-Tayyib (d. 435/1043). The Shija'then came to represent this new way 
ofdoing philosophy for later generations ofphilosophers, and for some philosophiz-
ing well, most notably, Fakhr aI-Din al-Razi (d. 606/12(9). The shifa> 
served also as Avicenna's summa of the philosophical sciences, replacing Aristotle's 
as the subject ofstudy and the object ofcommentary and philosophical discussions.22 

Other than the introduction to the al-Juzjani also compiled the sec-
tions on geometry, astronomy,2j music, and arithmetic for Avicenna's Najat and 
Danishnami-yi (Ala >[;24 al-Bayhaqt confirms this in his report, saying that al-Nzjani 
wrote the supplementary (al/;Jaqa) sections on the mathematical sciences Ctarafan 
mina l-culumi l-riyacjiya) for those two works2s 

There are a number ofexplanations as to why al-Jozjani wrote these sections on 
the mathematical sciences. The first is that it was his attempt, following the Peripatetic 
tradition, to supply those sections that he thought were missing. In other words, it 
was an apologetic effort whose goal was to avert the criticism ofAvicenna's would-
be detractors. 26 The second is that Avicenna appears to have had neither the time 

21 Ibn Sfna, pp. 54-55. 
22 See GUlas, Avicenna, pp. 286-96. 
23 AI-JOzjani incorporated Avicenna's al-kull{ya into the Najat after his 

see J. Ragep and S. P. Ragep, 'The Astronomical and Cosmological Works of Ibn SIna: 
Some Preliminary Remarks', in Sciences, techniques et instruments dans Ie monde iranien 
(Jf-XD( sieele), Actes du colloque tenu a I'Universite de Teheran (7-9 June 1998), ed. by 
N. Pourjavardy and Z. Vesel (Tehran, 2004), pp. 5,7 (I thank Jamil Ragep for drawing my 
attention to this article). 

24 Seeal-JuzjanI's prefac'C to section onMathematics given in Y. Mahdavi, Fihrist-i nuskhaha-i 
mU$Qnrzqfat-i Ibn Sina, Intisharat-i Danishgah-i Tihran, 206 (Tehran, 1333Sh/1954), pp. 234-
35; and Gutas's summary, Avicerma, pp. 1) 3-14. 

" AI-Bayhaqi, Tatimma, p. 94; Brockelmann, GAL, I, 453, Sl. 821.  
26 Gutas, Avicenna, pp. 106-13.  

I 
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nor the inclination to reproduce what he had already wriUen ofthe mathematical 
sciences in the ShifcF(these sections were in fact the last ones that he himself wrote 
for any work) and simply left it for al-jUzjani, his secretary, to do. The question ofal-
) uzjaru' s faithfulness to the shifa 'in compiling the Najatand Danishnami-yi <Ala 'fs 
mathematical sections still needs to be determined. 

In fine, al-)iizjanl's lasting contribution to the Avicennan tradition was his role, 
as Avicenna's secretary, in organizing and preserving his works. Moreover, he en-
couraged Avicenna to continue writing and, in so far as it was possible, to remain 
focused on the pf'dctice of philosophy rather than politics. Whether al-)ilzjani taught 
any ofAvicenna's works or had any students of his own is unknown. He appears to 
have remained with Avicenna until his death in 428/1037. The date of al-Jilzjani's 
own death is unknown. Answers to these and other questions perhaps will only 
be found once we have had a closer examination of the manuscript tradition of 
his works and those of Avicenna.  

The following is a list of al-Jilzjani's works:  

1. An elucidation of the difficulties (jasara mushkilat) of the Qanun: al-
Bayhaqi, nUimma, p. 94; Shahrazilri, Nuzhat al-arwal;J, p. 317. This work 
does not appear to be extant. 

2. Kitah al-/jayawan (in Persian); al-BayhaqI reports that there was a copy 
in the Ni?amiyya library (khazana) in NIshabUr: Tatimma, p. 94. This work 
does not appear to be extant. 

3. Kayftyat tarkib al-aflak: Brockelmann, GAL, S1, 828; Sezgin, GAS, VI, 281. 27 

4. Khiia:; Tarkfb ai-aJlak, an abridged commentary on Kitab jawami' <1m 
al-nujum wa-u:;ul al-l;Jarakat al-samawrya by Al:Jmad ibn Mul)ammad ibn 
Kathir al-Farghani (fl. third/ninth century): Sezgin, GAS, vI,281.2!i 

5. Sharl;J Risalat l.Iayy ibn Yaq:{an; al-Bayhaqi, Tatimma, p. 94; al-Shahrazuri, 
Nuzhat al-arwal;J, p. 317. The title is unattested elsewhere, and the work does 
not appear to be extant; the ascription is spurious, and the author was in fact 
Ibn Zayla (see below). 

Z7 Edited by G. Saliba, 'Ibn SimI and AbO (Ubayd al-jOzjani: The Problem of the Ptolemaic 
Equant', Journal for Ihe History ofArabic SCience, 4 (1980), 376-403 (repr. in his A History of 
Arabic Planetary Tbeories during tbe Golden Age ofIslam (New York, 1994), pp. 
85-112); also see GUlas, AVicenna, pp. 108-D9. 

2" On Farghani, see Sezgin, GAS, VI, 149-51. See also the contribution ofJamii Ragep 
to the present volume. 

AVICENNA'S IMMEDIATE DISCIPLES 

Bahmanytlr 29 

In his autobiography Avicenna does not mention Bahmanyar by name. In one 
of the replies, however, found in the Muhal;Jathat collection Avicenna addresses 
Bahmanyar by the honorific al-Shaykh al-FaQil, and in the others as 
Avicenna's use of this title indicates that he considered Bahmanyar to be more of 
a colleague than a pupil. Bahmanyar's earliest known biographer is al-Bayhaqi, 
who identifies him only as Bahmanyar,51 to which al-Shahrazuri later added ibn 

Ibn Abi 'a is the first biographer to give what appears to 
be his full name; Abu I-J::Iasan Bahmanyar ibn al-Marzuban.'" Mubammad-Baqir 
al-Khwansari (d. 1313/1895) likewise provides the kunyaAbill-J::Iasan, and adds 
the nisbas al-A'jami al-Adharbayjani Cnon-Arab, Azerbaijani').'4 The title Kiya 
Ra'ls (and Kiya) given by (d. 556/1161) appears to be a confla-
tion of Bahmanyar with Kiya Abu)a'far Mubammad ibn al-J::Iasan al-Marzuban.:ls 

2<) AI-BayhaqI, Tatimma, pp. 91-92; Durrat al-akhbiir, pp. 57-58; <ArUQi, Kitdb 
Cabar MaqtUa, ed. by M. M. QazwinI (I.eiden, 1910), p. 82; Ibn AbI al-
anbiP, II, 19 and 204; Shahrazurl, Nuzhat al-arwtl/;l, pp. 316, 327, and 371; Khwansari, 
Rawq,at al-jannat j'i a/;lwtll al-ulmtl' wa-l-stldtlt, ed. by M. T. al-Kashfi, 8 vols (Beirut, 
1411/1991), 11,153; BaghdadI, Hadiyat al-<tlrij'in, v, 244; Ka i:li:la la, Mu al-mu'atlifin, 
tartljim musannifil-kutub al-<ArabfVya, III, 81; Khayr ai-Din al-Zirikli, al-A 'lam, qtlmas 
tarajim /i-ashhar al-rijat wa-l-nisa' mina l-<Arab wa-l-musta'ribtn wa-l-mustashriqin, 8 
vols (Cairo, 1927-28; repro Beirut, 2005)' II, 77; and Brockelmann, GAL, I, 458 and Sl, 828. 

'lO For a detailed discussion of Bahmanyar's name and title, see Reisman, Allicennan 
Tradition, pp. 185-92; also sec H. Daiber, who refers to two letters by Avicenna append-
ed to a manuscript of the Muba/;lalbatwhere he apparently addresses Bahmanyar as al-
Shaykh al-Fa<)i\ C'Bahmanyar, KIii', in Hr, Ill, 502). 

31 AI-Bayhaq!, Tatimma, p. 91. 
32 Nuzhal al-arwa/;l, p. 316; on the Marzuban, seeJ. H. Kramers, [M. Marony], 'Marzupan', 

in E12, VI, 633-34; on Bahmanyar's parentage, seeJ. Michot, 'Une nouvelle oeuvre du jeune 
Avicenne: Note complementaire apropos du ms. Huseyin e,;elebi 1194 de Brousse', Bul-
letin de pbilosophie medievale, 34 (1992), 138-54 (p. 154); and Reisman, AtJicennan Tradi-
tion, pp. 188-92. 

l:l Ibn AbI 'a, <(}yun al-anba>, p. 19. 
34 Khwansarl, Rawr,lat al-jannat, H, 153. 

" Kitab Cabar Maqala, ed. by M. M. Qazwini (I.eiden, 1910), p. 82; E. G. Browne, 
Revised Translation ofthe 'Chahar Maqtlla' ('Joour Discussions') ofNi:?ami- 'Ariir,lf ofSa-
marqand, Followed by an Abridged Translation ofMirza Mu/;lammad's Notes to the Per-
sian Text, E. J. W. Gibb Memorial Series, ] 1.2 (London, 1921), p. 92; Reisman, Avicerman 
Tradition, pp. 186-87. 



Perhaps a more reliable source for Bahmanyar's name is MS Petermann II 466 
(Staatsbibliothek Berlin), where in the introduction to one of the fascicles of the 
Muba/;Jatbatit is given as Aba I-ifusayn Bahmanyar ibn al-Marzuban al-Katib (the 
chancellery secretary).36 

The little that is known ofBahmanyar's life and works is reported in al-Bayhaqi's 
Tatimma: 

[Bahmanyar] was a disciple ofAbfJ 'Ali [Ibn SInal. He was a Zoroastrian [majusi I-mil-
lal who was not proficient in Arabic [kalam al-'Arabl. He was from Adharbayjan. Abu 
'Ali's Maba!;Jitb is largely made up of Bahmanyar's questions [masa'ill, which seek 
lanswers tol difficult [philosophical] problems Igbawamir.j al-musbkiltill Bahmanyar's 
writings include Kitab al-Ta/;J$iI, Kitab al-Zina fi I-man!iq, Kitab al-Bahja wa-l-
sa'ada, Kitab al-Mustqi, and many Rasa 'il. 17 

That Bahmanyar was a disciple of Avicenna there is little doubt. On the other hand, 
when they first met and how extensive their contact was is difficult to know. 

It is unclear whether Bahmanyar participated in the aforementioned HamadhanI 
nightly study sessions, since, as we have seen, al-Juzjan! does not name names 
in his biography of Avicenna. Ni?ami-'ArOc;!I reports of their meeting in 
while A vicenna was in the service of 'Ala) al-Dawla ( c. 415-28/1024-37).1Il Beyond 
the reports ofal-BayhaqI and Ni?ami-'ArOc;!i (who are followed by, among others, 
al-Shahrazuri and al-KhwansarI) there is little else in establishing the date and 
location of their first meeting. 

An earlier date for their meetings is suggested by Reisman, who argues that 
Bahmanyar's possible aristocratic lineage - that he was the son of Ispahbad (amfr) 
Marzuban - identifies him as the 'aristocratic young man, one of the sons of the 
commanders', who is mentioned in the letter "Memoirs of a Disciple from Rayy'. 
This identification, if correct, would place Bahmanyar's meeting with Avicenna in 

36 Reisman suggests that because of possible lineage he could have served, for a 
al-Dawla (AtJicennan Tradition, pp. 185, 191). 

.37 AI-BayhaqI, Tatimma, pp. 91-92; cf. M. Meyerhofs summary translation, "All al-
Bayhaqi's Tatimmat al-lfikma: A Biographical Work on Learned Men of the Islam', 
Osiris, 8 (948), 122-217 (pp. 161-62); for other versions of this report, see Ni?1'lmI-'ArfJ<.ii, 
Cahar maqala, p. 252; ShahrazurI, Nuzhat al-arwa!;J, pp. 316-17; and KhwansarI, Rawr.jat 
al-jannat, !l, 153-56; Mui)ammad Uasan aJ-l;iusaynI al-ZanuzI (d. 1218/1803), Riyar.j al-
janna, ed, by 'A. Rafi'l (Qum, 1370Sh-/1991-), II, 212-13; also see F. Rahman, 'Bahmanyar', 2 
in E/ , 1,926; Daiber, 'Bahmanyar, Kia', Ill, 501-03. 

3!! Browne, Revised Translation of tbe 'Chahar MaqtUa: p. 92; Reisman, AVicennan 
Tradllton, p, 193. 

Rayy as early as 404/05-1014/15,39 which presumably would include him among 
the participants in the study sessions in Hamadhan. 

There remains some uncertainty as to whether Bahmanyar was a Zoroastrian 
or Muslim. To be sure, his lineage would indicate that he was a Zoroastrian, hut 
perhaps his kunya- be it Abu 1-I:Iasan or I:Iusayn - if authentic, would indicate 
that he was either a Muslim, or, at least, had given his sones) a Muslim name. 
Bahmanyar's maternal uncle (khal), Abu Bahram ihn KhurshId ibn Yazdyar, 
to whom he dedicates his Kitab al-Ta/;J$il, is considered by al-Khwansari to have 
been, like his nephew, a Zoroastrian (majusi) until his 'conversion' to Islam. 

As for Bahmanyar's death date, al-Bayhaqi reports that he died nearly thirty years 
after Avicenna in 458/1066.41 Brockelmann, who does not indicate his source(s), 
gives an earlier death date of 430/1038,42 which suggests that Bahmanyar - who 
would have died only a year after Avicenna - was closer to him in age, thus rein-
forcing the suggestion made earlier that he would have been more of a colleague 
than a pupil. Without knowing Brockelmann's source, however, it is difficult to 
accept his date as conclusive. Nevertheless, one argument for accepting this date 
is that Bahmanyar -like his colleagues Ibn Zayla and Ma'ijumi (on whom see 
below) - probably died sometime shortly after Avicenna. According to this line of 
reasoning, the later date given by al-Bayhaqi for Bahmanyar's death was intended 
to connect Abu al-'Abbas al-Lawkari (who died sometime after 503/1109) to the 
latter and thus back to Avicenna himself. In other words, this isnad of philoso-
phers provided the needed authority for al-BayhaqI's statement that it was under 
al-LawkarI that the philosophical sciences spread in Khuf"dsan. 43 But even if we 
admit al-Bayhaqi's death date for Bahmanyar, al-Lawkari would have been too 
young to have studied in any serious way with al-Shaykh .,' 

59 Reisman, Avicennan Tradition, pp. 190-93. 
«, Khwansari. Rawtjal al-jannat, 11, 153. On Bahmanyar's maternal unde, see Reisman, 

Avicennan Tradlion, pp. 190-91. 
AI-BayhaqI, Tatimma, p. 92; Agha-Buzurg al-TihranI gives his death date as 458/1066 

(al-Dhari'a ita ta$aniJ al-5'hFa, 112 vols (Beimt, [n.d.)), III, 395). 
i2 Brockelmann, GAL, I, 458. 
43 AI-BayhaqI, Tatimma, p. 120; Gutas, 'Notes and Texts', p. 9 n. 17; on the isnad of 

1ilosophers through al-Lawkari, see M. M. al-Khuc)ayrI, Silsila muta$ila min talamidhat 
Ibn Sina fi mi'a 'am, Kitab al-Dbababi lil-mahrajan al-alfi li-dhikra Ibn Sina (Cairo, 
1952), pp. 53-59; and A. H. ai-Rahim, 'The Twelver-Sn Reception of Avicenna in the Mon-
gol Period', in Before and Alter Avicenna (see n. 4, 219-31 (pp. 221-22). 

44 The extending of Bahmanyar's life to meet that of al-Lawkari is perhaps an example 
of the mu 'ammar phenomenon (those men who were blessed by God with longer than 

http:458/1066.41
http:secretary).36


In the bio-bibliographicaltradition Bahmany.1r is known mainly as a commen-
tator on Avicenna. He is associated with two works in particular: the MubaJ;Jatbat 
and the Ta (liqat. The Muba/;Jatbatconsists in part of Bahmanyar's questions and 
Avicenna's responses to him; various versions appeared after Avicenna's death. 
The Ta <fiqat is a collection of notes taken by Bahmanyar of explanations given 

Avicenna on fundamental terms in logic, physics, and metaphysics, for which 
al-Lawkari prepared the fihrist (table of contents) in 503/1109. 4> It is unclear 
whether the discussions (muba/;Jathat) between Avicenna and Bahmanyar or the 
notes (fa (liqat) taken by him took place in Hamadhan, or both. There 
is some evidence to suggest that Bahmanyar began work on what eventually 
took shape as the Muba/;Jathat by corresponding with Avicenna even before he 
met him.46 

Bahmanyar's philosophical summa is Kitab al-Ta/;J$fl(or Ta/;J"llat); it was written 
in Arabic in sometime between 415/1024 and 428/1037 and is dedicated 
to his maternal uncle Bahram ibn Khurshid. The work is structured according to 
Avicenna's Danishnama-yi (Ala)iwith sections on logic, metaphysics, and phys-
ics (in that order), and it appears to have been tF.inslated, possibly by Bahmanyar 
himself, into Persian;47 'Abd aI-Latif aI-Baghdadi (d. 629/1231-32) says he wrote a 
summary of the Ta/;J$zt:iH AI-Khwansari says that the Ta/;J$il is composed 
according the way of the Peripatetics (mashsha)ttn) and that a certain Fagil al-
Khafari (?) wrote a gloss on it (naqala (anhu ft /;Jashiyatihi) which does not appear 
to be extant.49 In the bio-bibliographical tradition Bahmanyar is connected with 
Avicenna's al-/fa$il wa-l-ma/;J$ul, but this connection appears to be based on the 
similarity of titles. so Whether there is in fact a connection between al-/fii$il and 
al-1a/;J$ilwill have to await further • 

average life spans) encountered in books on hadith transmitters; see G. H. A. Juynboll, 
'Mucammar', in l!:'J2, VII, 25K Gutas also casts doubt on whether al-lawkarI in fact studied 
with Bahmanyar ('Notes and Texts', p. 9). 

4S See CA. R. al-Badawi's introduction to his edition ofthe Ta'ifqCU(Cairo, 1973), p. 9; G. 
C. Anawati, Mu)alla/tU Ibn Slna(Cairo, 1950), pp. 19-21; Gutas, Avicenna, pp. 141-44; 

'Bahmanyar', III, 502; and ai-Rahim, 'Twelver-Shi'i Reception of Avicenna', p. 
221. 

46 Daiber, 'Bahmanyar', 1II, 502. 

AI-KhwansarI, Rawcjat aI-jamUl!, 11,153; al-Tihranr, Dban'a, III, 395. 
4" Ibn AbI 'a, al-anba', II, 204.5; Daiber, 'Bahmanyar', Ill, 501. 
49 AI-KhwansarI, Rawcjtll al-jannat, II, 153.  
so Gutas, AVicenna, p. 96.  

The following is a list of Bahmanyar's works: 

1. Kitab al-Ta/;J:j'il: ed. by M. Mutahhari (Tehran, 1375Sh/1996); partial Rus-
sian translation with commentary by A.V. Sagadeeva, Perevod s arabskogo 
vvodnayasta(ya i kommentarii (Baku , 1983-86); al-BayhaqI, Tatimma, p. 91; 
aI-Baghdadi, Hadiyat al-'ariftn, I, 244; al-TihranI, DharPa, III, Anawati, 
Mu )allafat Ibn Sina, pp. 18-19. An extract (ja$l) ofthis work on the existence 
of the soul and active intellect is also extant: Brockelmann, Sl, 828; see 
also the paper by Heidrun Eichner in the present volume. 

2. Kitab al-Xinaft l-man#q: al-Bayhaqi, Tatimma, 91. The title also appears 
as Kitiib ar-Rutba ft l-manfiq in the M. K. 'Ali edition of the Tatirnma, which 
is perhaps the result of a scribal or an editorial error with respect to the point-
ing of the diacritics (both words share the same consonantal skeleton). This 
work does not appear to be extant. S1 

3. Kitab al-Bahja wa-l-sarada: al-Bayhaqi, Tatimrna, p. 91; a portion deal-
ing with God's knowledge of himself has been preserved in al-KhwansarI, 
Rawt;!.at al-jannat, II, 157. Baghdadi gives the following two titles apparently 
as independent works: Kitab as-Sa 'ada and Kitab al-Bahjaft l-rnan!iq wa-
1-!abfCi wa-l-ilahi, Hadiyat al-rariftn 
4. Kitabft al-Musfiqal: al-Bayhaqi, Tatimma, p. 91. This work does not ap-
pear to be extant. 
5. Risala ft Mawt;!.u r rilm ma barda 1-!abPa: ed. and trans. by S. Poper, 
Behmanjar Ben El-Marzuban, der persische Aristoteliker aus Avicenna's 
Schule: Zwei metaphysische Abhandndlungen (Leipzig, 1851); ed. by 'A. J. 
Sa'd, BahmanyarMa barda 1-!abPa(Cairo, 1329/1911); Anawati, Mu'allafat 
Ibn Sina, p. 19. 
6. Risala fi Maratib al-mawjudat: ed. and trans. by S. Poper, ibid.; ed. by 
Sa'd, ibid.; Anawati, ibid., p. 19. This epistle is identical to the Risalaft Ithbat 
al-mawjudatthat is misattributed to Abu al-Farab, (Daiber, 'Bahmanyar', 
III, 502).'\2 
7. Maqala ft Umur al-nafs wa quwaha (Istanbul, MS N. 1350H, fols 
54v-57r). It appears to be the same as the Maqalaft iira) umur 

of 
the Development q{Arabic Logic (Pittsburgh, 19(4), p. 157). 

" See 1'. J. de Boer's discussion of Bahmanyar on the nature of God's existence, The 
Historyo/Pbilosopby in Islam, trans. E. RJones (London, 1903; repr. 1991), pp. 116-47 . 

;1 N. Rescher says that this work could be no more than an extract from the 

..... , 
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al-naft wa quwaha, which Daiber describes as a supplementary treatise to 
Avicenna's Kitab al-Najs of the Shija J; and which deals mainly with percep-
tion (idrak) of the souls of man and stars; also see al-KhwansarI's account 
of Bahmanyar's theory of the souls, Rawrjat al-jannat, II, 158. 

8. Fa:;;! min Kitabfi Ithbat al-'uqal al-ja"ala wa-l-dalala 'ala 'adadha wa 
ithbat al-nufas al-samawfya: Brockelmann, GAL, SI, 828. 

/hnZayla'\3 

Ibn Zayla like Bahmanyar is not mentioned by Avicenna in his autobiography (nor 
by al-Juzjani in his biography of Avicenna). AI-BayhaqI gives his name as Abu 

ibn Tahir ibn Zayla;'4 while Ibn Abi gives Ibn Zaylan." 
However, we read in Ibn Zayla's Kttab al-Kal;:fi l-muSiqa, which perhaps is the 
most authoritative source, that his name is Abu al-I;Iusayn ibn Muf;lammad 
ibn 'Umar ibn Zayla. 56 The details of his life are little known. He L., said to have 
been a Zoroastrian, but given his name and that of his father and grandfather, he 
was likely to have been a Muslim. According to al-BayhaqI he was from 
which is where he was most likely to have met Avicenna (who was there from c. 
415-28/1024-37). Uke Bahmanyar he appears to have corresponded with Avi-
cenna before meeting him. In a letter to Avicenna that reflects the nature of their 
relationship he wrote: 

In our Master's statement at the beginning of The Cure, I came upon some con-
tradictory and conflicting points that fall outside the consensus of scholars. So it 
would behoove him (Avicenna) to provide a correction of that and to disclose the 
points of view [of his approach], if he can." 

'3 AI-BayhaqI, Tatimma, pp. 92-93; Durrat al-akhbar, p. 58; Ibn Abi 'a, Uyiln 
al-anbtF, II, 19; ShahrazurI, Nuzhat al-arwaf;i, p. 317; BaghdadI, lJadfyat al-'arifin, v, 
244; al-ZiriklI, al-A'lam, II, 254; Kabbala, Mu 'jam al-mu 'allifin, IV, 13; and Brockelmann 
GAL, I, 458, and SI, 829. 

S4 AI-BayhaqI, Tatimma, p, 92, followed by al-ShahrazurI, Nuzhat al-arwaf;i, p. 317; 
al-Zirikli, al-A <fam, 11,254; Kabbala, Mu:jam al-mu'allifin, IV, 13; Brockelmann, GAL, SI,829. 

"'Uyiln al-anba', II, 19. 

SI, Ibn Zayla, Kitabal-Kajiji l-maszqa, ed, by Z. Yusuf(Cairo, 1964), p. 2; Brockelmann 
gives his name as Abu al-l;Itlsayn ibn Mubammad ibn Tahiribn 'Umar ibn Zayla 
(GAL, I, 458); see Reisman, Avicennan Tradition, pp. 195-96. 

'7 Trans, Reisman, AVicennan Tradition, p. 199. 

In his response Avicenna addresses Ibn Zayla by the following titles: mawla, 
ra)is, and I;akim (master, leader, and philosopher respectively).'" These titles 
indicate that Avicenna thought of him more as a fellow philosopher than a pupil. 
The deference shown to Ibn Zayla is supported by his death date only twelve 
years after Avicenna's own - in 440/1049.'\9 Furthermore, Ibn ZayIa's use of blunt 
and direct language in addressing Avicenna indicates that his tone was not that of 
a (respectful) student but of a fellow philosopher (I;akim). 

The longer bibliography of Avicenna's works states that Avicenna dictated the 
Ta<fiqatto Ibn Zayla ('allaqahu 'anhu),60 This ascription seems misplaced, because 
there is no evidence that Avicenna had conceived of a work with that title; the 
notes that came to form the contents of the Ta 'liqat are generally associated with 
Bahmanyar and al-Lawkari,61 Nevertheless, further investigation ofthe manuscripts 
of the Ta'liqat is needed to determine Ibn Zayla's role, if any, in that work. 

The bio-bibliographical works consider Ibn Zayla as an exegete ofAvicenna's 
more 'allusive works', which is largely due to his commentary (sharI;) on /fayy 
ibn Yaq:;an.62 However, the Mubal;athatcollection shows him to have been also 
interested in more conventional Peripatetic issues, for example, the classification 
of the sciences, especially the issue of the scope of the logician's rightful field of 
enquiry, which is raised in the introduction to the Shija', as well as other issues 
raised in al-5ama (al-tabl'[ of the Sh!fa,.63 

The following is a list ofIbn Zayla's works: 

1. Tabi'fyat al-Shija J
: al-Bayhaqi, Tatimma, p. 92; al-Shahrazuri, 

Nuzhat al-arwal;, p. 317. This work does not appear to be extant. 

2. SharI; Risalat /fayy ibn Yaq:;an: al-Bayhaqi, Talimma, p. 92; al-Shahrazuri, 
Nuzhat al-arwal;, p. 317; partial translation by A, F. Mehren, Traites mystiques 

S8 Trans. Reisman, Avicennan Tradition, pp. 199, 203.  
S9 Al-Bayhaqi, Tatimma, p. 92; ShahrazflrI, Nuzhat al-am!tlI;J, p. 317.9-10 (rcad: ba'd  

.J' mawt ibn 'Ali bi-ithnatay 'ashara sana, instead of bi-ilhnatayn wa 'shrin sana (!) as in 
Abu Shuwayrib's edition). 

(,(, Gohlman, ibn Slna, p. 100; Ta'aliqin Ibn AbI 'a, 'Uyun al-anba', II, 19.19; and 
A.-M. Goichon does not dispute this report (,Ibn Zayla', in h,12, Ill, 974). 

Reisman, Avicennan Tradition, p. 203 n. 126. 
(,2 Gutas, Avicenna, p. 96; Gutas, 'Avicenna's Eastern ('Oriental') Philosophy: Nature, 

Contents, Transmission', Arabic Sciences and Philosophy, 10 (2000), 159-66. 
63 For Avicenna's apparent dedication of his refutation of astrology, viz., al-Ristlla fi ib!tll 

af;ikam al-nujum, to Ibn Zayla and the latter'S role in its composition, see Y. Michot, Refuta-
tion de l'astralogle, Sagesses musulmanes, 5 (Beirut, 2006), p. 21. 

http:Sh!fa,.63
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d'Abou 'Ali al-Hosain b. 'Abdallah b. Sfna ou d'Avicenne(Leiden, 1889); also 
quoted in A.-M. Goichon, Ie Recit de lfayy ibn Yaq:?f1n, commente par des 
textes d'Avicenne(Paris, 1959); MahdavI, Fihrist-i nuskhaha-i mU$annajat-i 
Ibn Sina, p. 95. 

3. Kitab ft l-Naf5: al-BayhaqI, Tatimma, p. 93. This work does not appear to 
be extant. 

4. Al-Kaftft l-musiqa: ed. Z. YOsuf 

Al-Ma($umi 

appears to have been the closest in age to Avicenna. Brockelmann 
gives the date of his death as 430/1038.64 Avicenna does not mention him in his 
autobiography, nor does al-JOzjani. Al-BayhaqI reports that his name (ism) is 
Al;1mad or Mul;ammad with the patronymic ibn Al;mad; and that his kunya is Aho 
'Abdallah and title aljaqfh (the jurist), which appearto be quoted from Avicenna's 
Kitabft l-<Jshq, which was dedicated to 

In the correspondences, al-As)ila wa-l-ajwiba, between Aho Rayi).an 
Mul;ammad al-Birflni 442/1050) and Avicenna his name appears as Aho Sa'id 
Al;1mad ibn 'Ali Little else is known about him.6(, Al-Bayhaqi says of 
the latter work: 

When AbO 'Ali [Ibn SInal responded to Abu Rayban's questions the latter objected to 
those answers and replied in terms that were in.bad taste [su) al-adab I and unseem-
ly. And so AbO 'Ali refused to reply to him and it was al-Ma':;;OmI who [in 
his steadlto Abu Ravhiin's objections, saying: 'If vou had Abo 

The AsJila wa-l-ajwiba consists of ten questions about Aristotle's al-Sama' 
wa-I-'alam, eight of which al-BIrflni posed to Aviccnna, who responded to each 
one. The work also includes al-BirflnI's responses to the latter, to which al-Ma

M Brockelmann, GAL, S1, 828. 
M AI-BayhaqI, Tatimma, pp. 102--03. Al-ZiriklI, al-A 'tam, p. 228, 

in his entry on al-Ma'1;>OmI, but gives his name as Abu 'Abdallah Mubammad ibn 'Abdallah 
ibn Abmad 

66 Al-BayhaqI, Tatimma, pp. 95-%; Dllrrat al-akhbar, pp. 60-61; Shahrazuri, Nuzhat al-
arwa/;J, pp. 317-18; al-ZiriklI, al-A 'lam, VI, 228; and Brockelmann, GAL, I, 458, and 51, 828. 

(,7 Cf. Meyerhof, 'al-Bayhaqi's Tatimmd, pp. 163-64. 

.AVICENNA'S IMMEDIATE DISCIPLES 

responded. Al-Ma'$l1mI's rebuke of al-BlrflnI and responses to him in the As'ila 
indicate his loyalty to Avicenna and defence of his madhhab. 

is also the author of Kitab ft l-Mujaraqat wa i'dad a!-'uqul wa-
l-ajlak wa tarttb al-mubdi'at, on incorporeal (mujaraqat); of which al-
Bayhaqi says there was a copy in the Ni{:amiyya library at Nisahor, which was 
seized (akhadhaha) by Jamal al-Mulk (d. 473/1080-80, Ni?am al-Mulk's eldest 
son, never to be seen This book is also described by Al-Bayhaqi as ma'shuq 
kdJfat al-I;JUkamiF(the beloved of all the philosophers). Ai-BayhaqI reports that he 
saw a Risalaft 'Alimiyat Allah ta'ala ascribed to but expresses douht 
about its authorship.  

The following is a list of works:  

1. Jawabat Abi Sa'id A/;lmad ibn 'Ali 'an al-i'tiraiflat allati j'taraifl biha 
Mu/;lammad ibnA/;lmad al-BlrCtni 'ala /;lujjat al-/;laqq Abi 'All al-lfusayn ibn 

bdallah ibn Sinaftjawabatih 'an masa'ilih, in Aba Ray/;lan BirCtni va Ibn 
Sina, al-As'ila wa-l-ajwiba: ed. by S. H. Nasr and M. Mohaghegh (Tehran, 
1352Sh/1973), pp. 59-87. 
2. Kitabft l-Mujaraqat wa i'dad al-'uqul wa-I-ajlak wa tartib al-mubdi'at: 
al-Bayhaqi, Tatimma, p. 95. This work does not appear to be extant. 

3. Risalaft 'Alamiyat Allah ta'ala: al-Bayhaqi, Tatimma, p. 96. This work 
does not appear to be extant. 

Summary 

The first generation ofAvicennan philosophers- al-JOzjani, Bahmanyar, Ibn Zayia, 
and - appear to have heen contemporaries of Avicenna, fellow phi-
losophers rather than pupils, who wrote their own works in addition to summaries 
of Avicenna's. Al-Juzjani may have been the one exception to this observation. He 
assumed the role of a famulus (katib, mudawwin) to Avicenna in organizing and 
preserving his writings. The relatively late date for Bahmanyar's death, 458/1066, 
may have heen contrived by al-BayhaqI to provide an isnad-Iike line of transmis-
sion of Avicenna's philosophy to the next generation of Avicennists, most notably 
to al-Lawkari (see below). How then to understand the spread of Avicenna's 
philosophy in Khurasan? Part of the evidence is already in al-Bayhaqi's Tatimma 
and other bio-hibliographical sources. Al-Bayhaqi reports that he witnessed copies 
of the works of Avicenna's diSCiples in the libraries of the Ni?-amiyya, where no 
douht they, along with Avicenna's own writings, were studied and tauQht. Thus 
we have to hegin examining the Ni?-amiyya intellectual tradition as a 
for the transmission of Avicennan 
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Appendix 

In this final section, 1 address two philosophers, al-Ilaqi and al-Lawkari. The bio-
bibliographical tradition connects them directly, though dubiously, to Avicenna 
and to his immediate circle of disciples, respectively. 

AI-Lawkart<1R 

AI-Bayhaqi attributes the spread of the sciences of philosophy ( 'ulam al-/;Jikma) 
in Khurasan to Abu al-'Abbas al-Fa<;ll ibn Muhammad al-LawkarI. Little else, 
however, is known or reported about al-Lawkari's life and the exact role he played 
in this transmission. His nisba is to the town of Lawkar,11l which is situated on the 
outskirts of Marw (al-Shahijan).71 AI-Lawkari's death date is disputed. Quoting 
Sadiq- s (d. 1059/1650) Persian gazette titled Shtihid-i $adiq, Agha_Buzurg 
al-Tihrani gives 464/1071 as the date of al-Lawkarfs death/1 Mudarris-Tabrizi (d. 
1373/1974), without providing his source, gives 458/1065/3 and Brockelmann, 
who likewise does not provide his source, gives 517/1123. 74 The latter date appears 
likely to be the correct one or close to it, since according to one manuscript of the 
Ta'liqtit, al-Lawkari is reported to have completed its fihrist (table of contents) in 

7 
503/1109. >Other than Brockelmann's estimate, there is as yet no definitive early 
source for al-Lawkari's date of death. 

6. AI-BayhaqI, Talimma, pp. 120-22; Dun-at '£ll-akbbar, pp. R0-81; Shahrazuri. Nu-
zbat al-arwa!;J, p. 327; Baghdadi, lladryat al-'tirij'fn, v, 244; al-Tihrani, Dbari'a, IX.III, 

Mui)ammad- 'Ali Mudarris-Tabrtzi, Ray!;Janat al-adab j'f tarajim al-ma'nlj'fn bi-l-kanrya 
aw-l-laqab, 6 vols (Tehran, 1333Sh/1954), v, 139; and Brockelmann, GAL, I, 460. 

(;) Al-Bayhaqt, Tatimma, p. 120; al-Shahrazliri, Ta>rikb al-!;Jukama>, p. 327. 
70 Yaqlit, MU'jam al-buldan, v, Sam'ani, al-Ansab, v, 145; Jalal aI-Din 'Abel al-

Rabman Lubb al-lubab j'f ta!;Jrir al-ansab, ed. by M. A. 'Abd a!-'Aziz and A. A. 
cAbd al-'Aziz, 2 vols (Beirut, 1411/1991), l!, 224. 

71 Yaqut, Mu'jam al-buldan, v, 112-16; AYu. Yakubovskii, [CO E. Bosworth], 'Marw 
al-S!:lahi.\Jjan', in EF, VI, 61R--21; and Kennedy, An lHstoricalAtlas q{Islam, pp. 34-35 D2. 

n Al-I)ari'a, IX.III, 948; for work, see Khatimah-yi Shabid-i sadiq, ed. 
by M. H. Mubaddith (Tehran, 1377Sh/1989); and its English translation, 77Je Geograpbical 
UJork (ifSadik Oriental Tr,mslation Fund, 20 (London, 1832). 

'" Mudarris-Tabrizl, RayI;Janal, V, 139.  
74 Brockelmann, GAL, I, 460.  
7S See BadawI's introduction to the Ta'ifqat, p. 9. 

AVICENNA'S IMMEDIATE DISCIPLES 

AI-BayhaqI reports that al-LawkarI had been a student of Bahmanyar (which, 
in many cases, is followed uncritically in later medieval and some modem bio-
graphical works).76 This, however, is unlikely given the probable death date of 
both philosophers (see above, the section on Bahmanyar). This teacher-student 
relationship was likely posited either by al-Bayhaqi or by his source(s) partly 
because the names of both philosophers are associated with the Ta 'liqat but also 
because of the scholarly need to establish an isntid-like authOrity, going back to 
Avicenna himself, for the transmission of philosophy in Khurasan. 

Anotherreport associates aJ-Lawkariwith 'UmaraJ-Khayyam(d. 517/1123), AbO 
I:Iatim al-Mu?affar al-Asfizari (?)/7 and Maymun ibn Najib (d. 482/1089). 
This report states that these four scholars were commissioned to prepare a Zfj 
(astronomical table) for Malik -Shah (r. 465-85/1072-92) in 427/1035 or 468/1075. 7H 
But this report seems doubtful if one considers the account written by Ibn al-Athir 
(d.630/1233) in al-Kamil fi l-ta'rlkh?9 He, too, writes about a group of scholars 
commissioned by Malik-Shah to prepare a Zijin 467/1074 but neglects mentioning 
al-Lawkarias being among these three scholars.Btl Had al-Lawkari been involved 
with preparing this Zfj, Ibn al-Athir likely would have reported this. This associa-
tion of al-Lawkari with the famous 'Umar al-Khayyam, then, appears to be the 

See, e.g., A. Bausani, 'Religion in the Saljuq Period', in the Cambridge History 
Iran: The Saljuq and Mongol Periods (Cambridge, 1968), p. 288; R. D. Marcotte, 'Prelimi-
nary Notes on the Lite and Works of Abo al-'Abbas al-l.awkarI(d. ca. 517/1123)', Anaquel 
de Estudios Arabes, 17 (2006), pp. 137-38; and L Kalin, 'l.awkari, Fadl b. Muhamamd (d. 
517/1123-24)', in the Biograpbical Encyclopaedia ojIslamic Pbilosopby, ed. by O. Lea-
man, 2 vols (London, 2006), II, 50-51. 

17 Brockelmann, GAL, SI, 856. 
See al-Tihrani, al-Dhari'a, IX.III, 949; also reported in Qutb aI-Din aI-ShIrazi's cos-

mology titled Nibayat al-idrak, see A. Sayili, The Observatory in Islam and its Place in the 
General History (if tbe Obse1vatory, Publications of the Turkish Historical Society Series, 
7.38 (Ankara, 1960), p. 164; and S. NafisI, Tarikb-i rta$rdar Iran va dar zaban-i Farsi: ta 
payan-i qam-i dahwn-i bijri, 2 vols (Tehran, 1363Sh/1984), 1,54--55. 

79 Ibn al-AthIr, al-Kamilfi l-ta>rikh, ed. by C. J Tornberg, 14 vols (Leiden, 11:$04; repro 
Beirut, 1966), x, 98. 

f "0 I:Iajji-KhalIta mentions the Zfi Malik-sbab as a work by 'Umar al-Khayyam and based 
this assertion on 'Abd aJ-Wabid ibn Mubammad al-I:Ianat'l's commentary on ai-Din 
a!-TOsI's Sfja#; see Kashjal-:pmun 'an asamf l-kutub wa-l-Junfm, ed. by G. Fltigel, 7 vols 
(London, 1835-58), III, 570; furthermore, Qutb aI-Din ai-ShirazI mentions a Zij al-Khayyarn 
in his Nihayat al-idrak; see Sayili, 71Je Observatory in Islam, pp. 165-66; and C.-H de Fou-

 checour, "llmar Khayyam', in E12, x, 828 (I thank Bennovan Dalen for the reference to the 
Zij Malik-Sha!;J).
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sort of literary fabrication or trope that is often encountered in medieval Arabic 
biographical works. It would be appropriate to call this trope 'the meeting ofgreat 
minds'. It was intended to convey the sense that contemporaneous (and at times 
not exactly contemporaneous) 'great minds' invariably met and collaborated on 
some important scholarly work. 

Al-Lawkari is the author of a summa of Peripatetic philosophy titled Bayan 
al-l;1aqq bi-t;liman al-$idq (The Explanation of Reality with the Assurance of 
Veracity).HI This work is divided into three successive sections: logic, physics, and 
metaphysics. After Bahmanyar's Kitah al-Tal;1!;iil, this book is one of the earliest 
and most comprehensive discussions of Avicennan philosophy. In its Ei.<.-agoge 
(al-Madkhal), al-Lawkari describes the Bayan al-l;1aqqas 'a middle[-lengthJ book 
which combines commentary and concise exposition' (kitabun mutawassi!un 
ajma'a l-sharl;1a of works of Abu al-Farabi and Avicenna. At 
the beginning of the metaphysics, al-Lawkari states further that: 

We intend to discourse about the fundamentals of metaphysics [UliUl al-'Um at-ilabiJ 
by way of concise exposition and commentary together, such that we do not forsake 
any of its canons; and without [anyl prolixity by mentioning [all of] its branches 
lfurU 'J; [that is,) except in one Science, namely, [the onel on the state of the human 
soul on its return [/;Jal al-insan(yYa 'inda ma'ddiba], when it is separated 
from /its] bodily connection [at-'ilaqa 

It is well established that the De anima was one of the main concerns of A vi-
cenna's philosophical investigations.H., As such, it is noteworthy that al-Lawkari, 
in his diSCUSSion of the metaphysics, singles out the science concerning the soul 
and its return. H, However, the extent to which al-Lawkari's discourse on the soul is 
based on Avicenna's will have to await further examination of the Bayan al-l;1aqq. 

In addition to Bayan al-l;1aqq and the }i'hrist of the Ta'liqat, al-Lawkari au- 
thored Asrar-i I-l;1ikma (Poem of the Secrets of Philosophy) and a  

HI Thus far, only the l?isagoge of the and the Metaphysics have been edited, both 
under the general title of Bayan at-/;Jaqq bi-t;iiman al-liidq: al-Man/iq, al-Madkbai: ed. by L 
Dibaji (Tehran, 1364Sh/1986) and ai-'llm al-ilabf, ed. by L DibajI, MajmO'ah-yi Andishah-
yi IslamI, 2 (Tehran, 1414/1995); also see F. Griffel '5 discussion of al-tawkarI's works, Apos-
tasie und Toleranz im Istam: Die Entwicklung zu al-GbazeUzs Urteil gegen die Pbiloso-
pbie und die Reaktionen der Pbi/osopben, Islamic Philosophy, Theology, and Science, 40 
(I,eiden, 2000), pp. 341-49. 

82 AI-tawkarI, Bayan al-/;Jaqq: al-'Ilm al-ilab, p. 3. 
H3 GUlas, Avicenna and tbe Aristotelian Tradition, pp. 254--<:i1. 
H·j See, e.g., the twenty-second section (fali!), 'Fj 'ilm an-nafs ba'da l-mufaraqa', in 

liayan al-/;Jaqq: al-'Ilm al-ilaM" pp. 388-90. 

commentary (SharI) on the same work, which closely follows the structure and 
subject matter of the Qa$ida, both ofwhich are in Persian, AS as well as other poetry 
(diwan shi'r).At. Like Ibn Malik's (d. 672/1274) famous al-A(fiyya in the field of 
Arabic grammar, the Qa$ida was intended as a pedagogical tool to help students 
memoriZe the basic principles of logic, physics, and metaphysics. AI-Lawkari is 
also reported to have authored some epitomes (mukhta$arat),H7 presumably, of 
philosophical works, although there appears to be no evidence of any such titles 
in the bio-bibliographicalliterature. 

Al-Lawkari's Students 

AI-Lawkart, according to al-Bayhaqi, was among the well-respected lords 
Carhabal-buyiUaD ofMarw, where he may have taught at the Ni?amiyya madrasa 
there.!l8 Al-Bayhaqi states that al-Lawkari had a number of students. Although these 
do not appear to have been prolific or of lasting consequence, they do appear to 
have benefited by official patronage from the Saljuqs in Khurasan. 

AI-Lawkari's students include Qutb ai-Zaman Mubammad ibn Abi Tahir al-
Tabasi I-Marwazi, who, as his nisba indicates, was from Marw.89 His patron for 
a period of time was the Saljuq Wazir Nat5ir ai-Din Abu I-Qasim Mal)mud ibn 
aI-Muzaffar ibn 'Abd aI-Malik ibn Abi Tawbah al-Marwazi (d. or k. 530/1136). 
raj aI-Din al-Subki describes the latter as having himself studied the sciences of 
the ancients (na?:arafi 'u/Umi !-awa'ill wa shtaghala tilka l-'ulilm).w 
AI-Bayhaqi appears to have known Qutb ai-Zaman and had visited his library.91 

Both the Qalif.da and its Sbar/;! were edited by L al-DibajI in Collected Texts and 
Papers on Logic and Language, ed. by M. Mohaghegh and T. Izutsu, Wisdom of Persia 
Series, 7 (Tehran, 1974), pp. xxx-xxxi and 109-35, respectively; and Sbar/;J-i 
Asrar-i I-/;Jikma, ed. by I. RflhI-Dil, Falsafa, 43 (Tehran, 1382ShI2003); for a translation of 
the Sbar/;J'spreface, see Marcotte, 'The Life and Works of al-Lawkarl', pp. 151-52. 

><" Some of al-LawkarI's Arab verse is extant in an unedited supplement to the Siwdn 
al-/;Jikma by a yet unidentified compiler, ltmam Tatimmat $iwan al-/;Jikma, Kitabkhana-yi 
Markazi, Danishgah-i Tihran, MS 935/2, foL 151'.10, as quoted in Marcotte, 'The Life and 
Works of al-tawkarI'. p. 135; on the ltmam, see Gulas, 'The $iwan al-8ikma Cycle of 
Texts', p. 647. 

1!7 AI-BayhaqI, Tatimma, p. 121. 
HIl On the Ni{':amiyya see J Pederson, [G. Makdisi] 'Madrasa', in EJ", v, 1125-28; and 

Bausani, 'Religion in the Saljuq Period', pp. 289-90. 
R<) Al-BayhaqI, Tatimma, pp. 122-23. 
'XI Tabaqat VI!, 294. 
91 AI-Bayhaql, Tatimma, p. 163. 
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Qutb al-Zaman's student') included an Abu I-Pati) ibn AbI Sa'Id al-PundurajI,92 
He was a Saljuq bureaucrat, who after retiring apparently devoted himself com-
pletely (i'taka/a) to studying, inter alia, philosophy (al-I;likma) at the madrasa of 
Abu Ya<qub Yusufibn I;Iasan aI-HamadhanIl-Buzanajirdi (d. 535/1140), a popular 
religious leader and jurist in BOzanajird, a town in Hamadhan. 93 AI-Bayhaqi says 
that al-FundurajI wrote a number of works (ta$dnif) on meteorology (al-dtbdr 
al-'ulwiyya) a well as a Kitdb fi Ta/d$fl al-!;ayawdncU (Book on the Species of 
Animals), neither of which appears to be in extant. 

Another one of al-LawkarI's students was al-Qat;lI Majd (or Mu1)ammad) al-
Aft;lal 'Abd al-Razzaq aI-TurkI. He had a number of disputations (mund?:ardt) 
with Sharaf ai-Zaman Mu1)ammad al-I1aqi (discussed below), in which, accord-
ing to al-Bayhaqi, aI-Turk! displayed only a superficial knowledge of the issues 
(?:awdbir al-kutub).94 Additionally, al-Bayhaqi reports that al-Turki preserved 
(!;dfi?:an) many of Avicenna's works; though he exhibited knowledge of their 
contents (ma!dlib mU$annq{dtibt),95 he did not delve deeply into the theoretical 
sciences (al-ma'quldt). AI-Turki lived in Bukhara and worked as a judge. He also 
taught medicine, arithmetic (!;isdb) , and, presumably, Avicenna's works at his 
local mosque ma!;allatibl) until the time of his death in the second half 
of the sixthltwelfth century. 

A1-Ilaqi 

Sayyid Sharaf aI-Zaman (al-Bayhaqi; Sharaf aI-Din, in Ibn Abi U:;;aybi 'a) Abu 
'Abdallah Mu1)ammad ibn YGsufal-f1aqi (or al-IIaq!) is a third-generation follower of 
Avicenna and the author ofa number of on philosophy and medicine.% AI-
8ayhaqi says that he resided in Bakharz in QGhistan, a dependency of KhurJsan, 97 

92 AI-Bayhaqi, Tatimma, p. 123; his nisha is to a town in Nisabur, vocalized FundOraj  
or Fanduraj; see Yaqut, MU'jam al-huldan, IV, 278; and Sam'anI, al-Ansah, IV, 402, re- spectively. 

9.1 See Yaqut, who gives his name as Abu Ya'qub Yusuf ibn Ayyub ibn YOsuf ibn Hasan 
ibn Wahra al-Hamadhani I-Buzanajirdi, Mu 'jam al-huldan, I, 507. 

9·1 AI-Bayhaqi, Tatimma, pp. 124-25. 
9S Gutas, 'Notes and Texts', p. 16 n. 18. 

% AI-Bayhaqi, Tattmma, pp. 125-27; Ibn Abi U-?aybi'a, 'l!yun al-anha', p. 20; ShahrazurI, 
Nuzhat al-arwal;!, p. 328; Baghdadi, al-'arijtn, VI, 71; Brockelmann, GAL, I, 485, 
Sl, 887; and L. Richter-Bernburg, 'Ilaqi', in EIr, xu, 641-43. 

97 YaqOt, Mu 'jam al-huldan, I, 3]6; Le Strange, Land, ofthe Eastern Caliphate, p. 357. 

before leaving for Balkh in order to serve its governor al-AmYr 'ala' aI-Din Qumaj 
ibn 'Abdallah al-Balkhi (?).98 AI-IIaql's nisba connects him to the district of Haq, 
bordering Farghana and Shash.99 Alternatively, there are two other places named 
ilaq: a town in the vicinity of NishabOr (hence his late-attested nisba al-Nishaburi); 
and a village in Bukhara. However, al-Haqi does not appear to have lived at any 
of these places, so the name may derive from a family connection to one of these 
cities named flaq. 

The question of al-jJaqi's death date and of whether he was a student of 
Avicenna is discussed by Rudolph Sellheim in his description of a manuscript of 
Fakhr aI-Din al-RazI's (d. 606/1209) l-l;ikma. Sellheim (and more 
recently Gerhard Endress) does not question Ibn Abi U:;;aybi "a's (and presum-
ably al-Shahrazuri's) report that al-nagi was a student of Avicenna. This report 
led Sellheim to question al-BayhaqI's report (and Brockelmann's reading of it) 
that al-ilaqi was killed in the battle of Qatwan (or Qatawan), where the Saljug 
sultan A1)mad Sanjar (r. 511-52/1118-57) was defeated by the Qarakhanids (r. 
389-607/999-1211) in 536/1141 because, as Sellheim says, al-f1agi would have to 
have been over a hundred years old. Sellheim also suggests that that al-BayhaqI, in 
reporting al-IlaqI's death date, may have confused him with another nagi, namely, 
the Shafi'i jurist Abu 'Abdallah Mu1)ammad ibn DawGd ibn Rit;lwan al-f1aqi (d. 
539/1144). While it is not beyond al-Bayhagi to be imprecise or even to exagger-
ate his reports, there appears to be little (textual) evidence to dismiss his account 
of al-Ilaqi's death date; and even less evidence in support of the reports of Ibn 
Abi U:;;aybi'a and al-Sharazuri (particularly the latter's, who reports that al-f1agi 
was killed in the battle of Qatwan but nevertheless was a student of Avicenna, 
linking al-Bayhaqi's report with that of Ibn Abi U:;;aybi 'a). 100 AI-f1aqi thus appears 

9H Tn Shafi"s edition of the Tatimma the name appears (perhaps incorrectly) as 'ala' 
ai-Din ibn Qumaj; the full name is provided in Ibn Fuwati (d. 723/1323), Majma' al-adab 
fi al-alqab, cd. by M. Kazim, 6 vols (Tehran, 1416Sh/1995), II, 342-43; and for a 
narrative of al-Amir Qumaj's exploits, see Ibn al-Athir, al-Kamil, x, 162tT., XI, 86ff. 

99 Anonymous, l;luda.d al-'alam: The Regions ofthe World, A Persian Geography 372 
A.H./982 A.D., trans. by V. Minorsky (London, 1970), p. 117; Sam'ani, al-Allsah, I, 238-39; 
YaqUt, Mu'jam al-buldan, I, 291-92. 

1(" The erroneous dating of al-Ilaq!'s life in the bio-bibliographical literature will have 
to be corrected; e.g., ai-Baghdadi, al-'arijtn, VI, 71; Brockelmann (who gives al-
Ilaqi's death date as 536/] 141 but says he was a student of Avicenna), GAL, I, 485, S1, 887; 
R. Sellheim, Materialien zur arabischen Literaturgeschichte, Verzeichnis def orienta Iisch-
en Handschriften in Deutschland, 17, A, 2 vols (Wiesbaden, 1976), 1,147; and A. Z. lskan-
dec, 'A Doctor's Book on Zoology: AI-Marwazi's Taha'i' al-I;!ayawan (Nature ofAnimals) 
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to have been a contemporary of al-Bayhaql, who reports that he had a number 
of disputations with al-Lawkarl's student 'Abd al-Razzaq aI-Turk! at a mosque in 
Bukhara (see the section above on al-Lawkari's students). AI-BayhaqI also reports 
that al-Ilaqi used to meet with Ukhtalafa ita) 'lJmar al-Khayyam; however, there 
appears to be no evidence to substantiate this meeting of great minds. 101 

In philosophy, al-Ilaqi wrote a brief epistle (risala) on definitions in logic and 
philosophy, which was completed in 534/1139-40 (the title remains unknown)102 
- whose contents will need to be compared with the definitions of philosophi-
cal terms in the Ta'liqat- and exchanged epistles with Taj aI-Din 'Abd ai-Karim 
Mubammad al-Shahrasta.ni (d. 548/1153) on the question of the nature of the Nec-
essary Being's (wajib al-wu;i:td) knowledge ('itm).103 However, al-IIaqi is better 
known for his medical works: Ikhti,'Iar an epitome of the theoretical 
sections of Avicenna's al-Qanfm ft l-!ibb, later known as al-Fu$ul al-llaqiyya; 
and al-Asbab wa-l-'alamat, a summary of the aetiology and symptomatology of 
the Qanun's third and fourth books (not to be confused with al-SamarqandI's (d. 
619/1222) work ofthe same title). Both works played a significant role in transmit-
ting Avicenna's Qanun into Zanjid and Ayylibid Syria. 104 

Re-assessed', Oriens, 27 (981), 266-312 (p. 266); d. A. J. Arberty, 'An Unknown Work 
on Zoology', journal ofthe Royal Asiatic Society (937), 481-83 (p. 482 n. 1); G. Endress, 
'Reading Avicenna in the Madrasa: Intellectual Genealogies and Chains of Transmission 
of Philosophy and rhe Sciences in the Islamic East', in Arabic Theology, Arabic Philoso-
phy: From the Many to the One; &says in Celebration ofRichard M. Frank, ed. by J. E. 
Montgomery, Orientalia Lovaniensia Analecta, (Leuven, 2006), pp. 371-422 (p. 392). 

101 AI-BayhaqI, Tatimma, pp. 124-25. 
102 See L. Cheikho, 'Catalogue raisonne des manuscrits de la Bibliotheque orientale de 

l'Universite de Saint joseph', Melanges de I 'Un iversitiJ Saint joseph de Beyrouth, 10 (925), 
107-79 (p. 140). I am currently preparing a critk:al edition and translation of this work. 

103 'Abd ai-Karim al-Shahrastanl, AleMilal wa-l-nil;JaI, Persian trans. by A.S.T. 
ed. by A. S. T. Jalali-Na'inl (Tehran, 1335Sh/1956), p. 14; al-Shahrastani, MaftUi/;J al-asrar 
wa ma.5abt/;J al-abrar, ed. by 'A. U. al-l:Hi'irI (Tehran, 1989), dawazdah-sizdah, no. 17; 
al-Shahrastani, Majlis-i maktub-i Tajaddfn Mu/;Jammad ibn 'Abd-I-Kanm Shahrastani 
mun 'aqid darkhvarazm, hamrah-i maktub-i Shahrastani bih Mu/;Jammad ilaqi va pasukh-i 
an dar bara-yi 'ilm-i vajib al-vu;ud (Tehran, 1990); al-ShahmstanI, Ta/sfr al-Shahrastani, 
al-musamma mafali/;J al-asrar wa-mU?abi/;J al-abrar, ed. by M. 'A. Adharshab, 1 vol to date 
(Tehran, 1417-/1997-), 1,57; G. Monnot, 'Shahrastani', in Ef, IX, 214-16; and W. MadeIung 
and T. Mayer, 5'trugRling with the Philosopher: A Rttfutation ofAvicenna s MetaphYSiCS, Is-
maili Texts and Translations Series, 2 (London, 2001), pp. 7-8; and Richter-Bernburg, 'I1aqi', 
pp.642-43. 

104 On al-Ilaqi's medical works, see Richter-Bernburg, 'I1aqI', pp. 642-43. 

&.J 

Other works al-Bayhaqi mentions are Kitab al-ljayawan (Book on Animals), 
Kitab al-Lawa/;Jiq (Book of the Appendices),IO'; Kitabft /'dad al-wafq (Book of 
the Harmonious Arrangement),I06 and two 'mirrors for princes', Dust-nama and 
Sultan-nama; all of these works, however, seem to be lost. 

l ofVirginia 

10, This work, in all probability, is not by al- iJaqi but by Avicenna; on the latter's 
LaWa/;Jiq, Appendices to his Shlfa', see GUlas. Avicenna, pp. 141-44. 

On wafqin Arabic mathematics, see./. Sesiano, 'Wafl$-', in Ell, XI, 28-31. 
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2 AVICENNA'S IMMEDIATE. DISCIPLES Ahmed H. ai-Rahim 

Introduction 

In his biography ofA vicenna, Abu 'Ubayd al-]Uzjani relates the following vivid ac-
count of the nightly study sessions that took place at Avicenna's residence, which 
presumably was in Hamadhan, while Avicenna was still in the service of the Buyid 
amir, Abu Tahir Shams al-Dawla (r. 387-419/c. 997-1021).2 In this report al-Juzjani 
also establishes his connection to Avicenna's philosophical summa, the Sbija': 

night students I!a/abat al-'ilm] would gather at his house, while by turns I 
would read from the Shlfa'and another would read from the Qanun. When we fin-
ished [readingl, different kinds ofsingers arrived, a drinking party (majUs al-sharab] 
was with [all ofl its accompaniments, and we [ourselves] in it. lIn 
those days] instruction [tadris] would take place at night, because of the lack of fr<.."C 
time durinll. the day on account of[Avicenna's] service to the Amir. 

In Tatimmat al-lJikmaZahlr ai-Din Ibn 
or his source(s), embellishes al-)uzjanl's report with the 
are again repeated in later biographies of Avicenna;4 

While by turns Abu 'Ubayd would read [yaqra'u minJ from Kitab al-
Ma'!$lllni would read from al-Qanun, <Ibn Zayla would read from al-Isharatand 
Bahmanyarwould read from al-lja!$il 

2 Avicenna appears to have been in Hamadhan between 406-15-c. 1015/24; see D. 
Gutas, Avicenna and the Aristotelian Tradition: Introduction to Reading Avicenna sPhil-
osophical Works, lslamic Philosophy and Theology: Texts and Studies, 4 (Leiden, 1988), 
pp. 103-06; D. Gutas, 'Avicenna II: Biography', in Encyclopedia Iranica, ed. by E. Yar-
shater (London, 1982- ) (herafter EIr), III, 69-70. On the Buyid Shams al-Dawla, see K.V. 

'Shams al-Dawla, Abu Tahir b, Fakhr al-Dawla !:fasan', in Encyclopedia of 
Is/am, cd. by E. van Donzel, new edn (Leiden, 1960- ) (hereafter IX, p. 295; c. E. 
Ro<;w()rth The New Islamic Dynasties: A Chronological and Genealogical Manual (New 

p,154. 

4 On the biases and motivations of al-Bayhaql's reporting, see D. C. Reisman, 
Avicenna's Books: A Study of the Historical Sources for the Life and Times of Avicenna', 

The significance ofthis report and its later recensions (indicated above by the angle 
brackets, which appear only in Shafi"s edition) is not in its historical veracity, be-
cause the Isbarat wa_l_tanbfbatappears to have been composed after the period 
in Hamadhan,6 hut in the way that it dearly associates each of Avicenna's four 
disciples with certain of his works. Another point that this report p"t"hlishes is the 
identity of Avicenna's direct disciples; that is, those whom the  
tradition _ which began with al-JCizjani, who mentions himself only; the other  
names, as noted, appearing only in later recensions - regarded as the most  
to Avicenna's philosophy and to his madbbab (see below). The study sessions  
in Hamadhan with Avicenna might be identified with reading sessions (maja!is  
al-qira'a), where al-JCizjani and perhaps others would read Avicenna's texts back  
to him, apparently for discussion and possibly inorder to establish an archetype  

of his text (al-nuskba al-dustur).7 

Tatimma include: Ta'rikb /?UIGUmu ai-Islam, ed. by M, K. 'Ali: (DamascuS, 136'5/1946); 
Tatimmat Siwan al-bikma, ed, by R al-'Ajam (Beirut, 1994); Ta'rlkh al-bukama', ed, by 
M, U. Mubam (Cairo, and the Persian translation of al-BayhaqI's Tatimma,

madentitled Durrat al-akhbar wa-Ium'at ai-an war, ed. by M.Shafi' (Tehran, 1318Sh/1939); 
see also, D. Gutas, 'The al-I;Jikma Cycle ofTexts' ,Journal ofthe American Qrilc'ntal 
Society, 102 (1982), Also see Shams ai-Din Mul)ammad al-ShahrazurI (fl. 
thirt(.."Cnth century), Ta'rlkh al-I;Jukama' qabl aI-Islam wa-ba'dahu, Nuzhat al-arwaI;J wa-
raw4at al-afrab, ed, by 'A, K. Abu Shuwayrib (Cairo, 1988; repr. Paris, 2004), p. 371; for 
an analysiS of this story and its later recensions, see Gutas, AlJicenna, pp, <>')-96; Gutas, 

'Avicenna II', pp,
(, Gohlman says that the IsharcU, as noted by al-Juzjani in the bibliography 

'was the last work written by lbn SIna, so that the latter tWO examples, not found in the 
earlier manuscripts of Ibn Funduq [al-Bayhaqil, seem to be false interpolations' (Ibn 
Sina, p. 128), On the dating of the Isharat and Avicenna's other philosophical works, 
see Gutas, Avicenna, pp, 82-98, 145; for an alternative, earlier dating of the Isharat, 
see J Michot, 'La Reponse d'Avicenne a Bahmanyar et al-KirmanI: Presentation, tra-
duction critque et lexique arabe-fran<;ais de la Mubabatha III " Ie Museon, 11 0.1-2 
(997), 1 on Michot's dating of the Isharat, see D.C. Reisman's comments, 'A 
New Standard for Avicenna Studies', Journal of the American Oriental Society, 122 

7 I thank Fritz Zimmermann for his discussion of this section at the 'Post-Avicennian 
in Before and After ArJicenna: Proceedings of the First ofthe Avicenna Science and Philosophy' conference at Bar-Han University, 21-23 November 2005, where 
Group, ed, by D. C. Reisman and A. H. ai-Rahim, Islamic Philosophy, Theology, and Sci- I a version of this paper; also see J. P. Berkey, '1'adrIS', in Ef, x, 80; on dustilY,,ence: Texts and Studies, 52 (Leiden, 2003), pp, 114-22. see A, Gacek, The Arabic Manuscript Tradition: A Glossary of Technical Tenns and Bib-.'Al-BayhaqI, Tatimmat $iwan al-bikma, ed. by M. Shafi' (Lahore, 1935), p. 49; all of 

UnnrntlYl1' Handbuch der nripnraHstik. 58 (Leiden, 2001), p. 46. the follOWing Tatimma references are to the Shafi' edition (other editions of al-BayhaqI's 
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