AVICENNA’S IMMEDIATE DISCIPLES:
THEIR LIVES AND WORKS

Ahmed H. al-Rahim

he history of post-Avicennan philosophy begins with al-Jtzjani, Bahmanyir,
Ibn Zayla, and al-Ma‘stmi, who, despite the paucity of reliable reports in
the bio-bibliographical literature, appear to have played a central role in
the collection and transmission of Avicenna’s writings. Moreover, these individu-
als did not just gather the master’s oeuvre; they also wrote commentaries on and
summaries of his major and minor philosophical works. A detailed study of their
lives and works remains a major desideratum.’

In this article I will artempt to answer the following questions about Avicenna’s
immediate disciples including, though 1 will argue that they were not immediate,
al-Lawkari and al-llaqi: Who were they? How extensive was their study and contact
with Avicenna? What role did they play, if any, in the transmission and defence
of his philosophy? With which writings of Avicenna are they associated in the
bio-bibliographical literature? What works and commentaries did they themselves
compose? And who were their students and to what extent can this be determined?

' D. Gutas, ‘Notes and Texts from Cairo Manuscripts, II: Texts from Avicenna’s Library
in a Copy by ‘Abd al-Razzaq as-Signahi’, Manuscripts of the Middle East, 2 (1987), 13-22
(p. 9 n. 17); an exception is D. C. Reisman’s work on Bahmanyir and Ibn Zayla, The Mak-
ing of the Avicennan Tradition: The Transmission, Content, and Structure of Ibn Sind’s
‘al-Mubabathdat’ (The Discussions), Islamic Philosophy, Theology, and Science: Texts and
Studies, 49 (Leiden, 2002). See also the references below to Y. Michot's work (some of
which appeared in print after this article was completed), including Ibn Sind: Lettre au
vizir Abii Sa’d: Editio princeps d'aprés le manuscrit de Bursa, Sagesses musulmanes, 4
(Beirut, 2000); and “Le Riz trop cuit du Kirmani: Présentation, édition, traduction et lexique
de Pépitre d’Avicenne contestant Paccusation d'avoir pastiché le Coran’, in Mélanges of-
Jerts @ Hossam Elkbadem par ses amis et ses éléves, ed. by F. Dalemans and others (Brus-
sels, 2007), pp. 81-129.
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The significance of this report and its later recensions (indicated above by the angle
brackets, which appear only in Shafi®'s edition) is not in its historical veracity, be-
cause the Isharat wa-l-tanbihdt appears to have been composed after the period
in Hamadhan,® but in the way that it clearly associates each of Avicenna’s four
disciples with certain of his works. Another point that this report establishes is the
identity of Avicenna’s direct disciples; that is, those whom the bio-bibliographical
tradition — which began with al-Juzjani, who mentions himself onty; the other
names, as noted, appearing only in later recensions — regarded as the most loyal
to Avicenna’s philosophy and to his madhbbab (see below). The study sessions
in Hamadhan with Avicenna might be identified with reading sessions (majalis
al-gira’a), where al-Jazjani and perhaps others would read Avicenna’s texts back
to him, apparently for discussion and possibly inorder to establish an archetype
of his text (al-nuskba al-dustan).

Tatimma include: Tarrikh bukamd’ al-Islam, ed. by M. K. <Ali (Damascus, 1365/ 1946);
Tatimmat Siwan al-hikma, ed. by R. al-Ajam (Beirut, 1994); Ta’rikb al-bukamd’, ed. by
M. Mubamemad (Cairo, 1417/1997); and the Persian translation of al-Bayhaqi's Tatimma,
entitled Durratl al-akbbar wa-lum‘at al-anwar, ed. by M.Shafi¢ (Tehran, 13185h/1939);
see also, D. Gutas, T he Siwdin al-hikma Cycle of Texts', Journal of the American Oriental
Society, 102 (19823, 645-50). Also see Shams al-Din Muhammad 4l-Shahrazar (L. seventh/
thirteenth century), 1a »ikh al-bukamad’ quabl al-Islam wa-badabt, Nuzhat al-arwab wa-
rawdat al-afrab, ed. by ‘A. K. Ahii Shuwayrib {Cairo, 1988; repr. Paris, 2004), p- 374 for
an analysis of this story and its later recensions, sce Gutas, Avicennd, pPp- 95-96; Gutas,
‘Avicenna 1T, pp. 67-69.

¢ Gohlman says that the Isharat, as noted by al-Jazjani in the bibliography (p. 96),
wwas the last work written by lbn 8ind, 80 that the latter two examples, not found in the
earlier Manuscripts of 1bn Funduq [al-Bayhaqil, seem [0 be false interpolations’ (Ibn
Sina, p. 128). On the dating of the fsharat and Avicenna’s other philosophical works,
see Gutas, Avicennd, pp- 82-98, 145; for an alternative, earlief dating of the Isharat,
see J. Michot, 'La Réponse d’Avicenne 2 Bahmanyar €t al-Kirmani: Présentation, ra-
duction critque et Jexigue arabe-francais de 12 Mubabatba HI', Le Muséon, 110.1-2
(1997, 153-054; on Michot's dating of the Isharat, see D.C. Reisman's cOmMMEnts, ‘A
New Standard for Avicenna studies', Journal of the American Oriental Society, 122
(2002), 564-05.

7 { thank Fritz Zimmermann for his discussion of this section at the Post-Avicennian
Science and Philosophy’ conference at Bar-llan University, 21-23 November 2005, where
1 presented a version of this paper; also see J. P- Berkey, ‘Tadris’, in EF, X, 80; on dustir,
see A, Gacek, The Arabic Manuscript Tradilion: A Glossary of Technical Terms and Bib-
tiography, Handbuch der Orientalistik, 58 (Leiden, 2001, p. 46.



Al-Jazjani

Al-Jazjani is the only immediate disciple whom Avicenna identifies by name in
his autobiography. He says that he met him after arriving in Jurjan (403/04~c.
1013/14)." His full name is Aba ‘Ubayd ‘Abd al-Wahid b. Muhammad al-Jazjani”
Little is known about his life and background, apart from his companionship of
and dedication to Avicenna." In his introduction to the $hifa’, al-Jazjini explains
why he sought out Avicenna and became his disciple:

My love for the philosophical sciences {al-uiim al-pikmival and my desire to
acquire true knowledge [al-ma‘arif al-bagiqiya) prompted me to abandon my
country and emigrate to the country where Avicenna — may God perpetuate his
days — resided, because the reports about him that came to my attention as well
as his discourse [kaldm] to which 1 was exposed required that 1 favor him above
everybody else known for this discipline and associated with this subject [jumlad).
The reports that had reached me about him indicated that he was proficient in
these sciences already as a young man — an adolescent still in his teens — and that
he had written many works [tasanif], that he would hardly withhold them [from
othersl, and that he showed little interest in keeping [dabt ] copies [for himself]. My
desire was thus confirmed that I should go to him and join his company, and insis-
tently request from him to concern himself [only] with writing while 1 concerned
myself with keeping [what he wrotel. So I went to Jurjan where he resided at the
time; he was then approximately thirty-two years old.”

* Gohlman, Ibn Sind, pp. 42-43; Gutas, Avicenna, p- 30; Gutas, ‘Avicenna 1T, p. 69.

* Al-Jazjant's full name is given in the opening of his introduction to Avicenna’s Shifa’
ed. by G. C. Anawati and others, 2 vols (Cairo, 1952) I, 1-4; al-Bayhaqi and al-Shahraziiri d(.;
not give his patronymic, Mubammad. His nisha is to the Khurasani city Juzjanin or Juzajinin
(hence his nisha should be properly vocalized al-Fizajani), located in the Balkh quarter; see
as-Samani, al-Ansab, ed. by ‘A. A. U, al-Baradi, 5 vols (Beirut, 1408/1988), 1, 11617 Y?;(]L—Jt
MuGam al-buldan, 5 vols (Beirut, [n.d]) 1, 182-83%; G. Le Strange, The Lands of the Eastené
c%:lipbaw: Mesopotamia, Persia, and Central Asia Jfrom the Moslem Conguest to the Time of
Timur (Cambridge, 190%), p. 423, R. Hartmann, ‘Djtzdian’, in EI7 11, 608-09; and H. Ken-
nedy, An Historical Atlas of Islam, 2nd rev. edn (Leiden, 2002), pp. 33 E2, 37 G2.

' Al-Bayhaq, Tatimma, pp. 93-94; Durrat al-akbbar, pp. 5960, tbn al-Qifti, Ta’rikh al-
Hukamd’, pp. 417, 419-20; Ibn Abi Usaybia, ‘Uyun al-anba’ u, 2, 4,9, and 18; Shahraziri
Nuzbat al-arwap, pp. 317-38; Umar Rida Kahhala, Mu Gam al-muallifin, tarajim musamn’/;“
a{-leulub al-Arabiyya, 29 vols (Beirut, [n.d.), vi, 207; C. Brockelmann, Geschichte der ara-
bischen Litteratur, 2 vols and 3 suppls (Leiden, 1943-47, repr. 1996) (hereafter Brockelmann,

GALD), S1, _828; and F. Sezgin, Geschichte des arabischen Schrifttums (Leiden, 1967-) (here-
after Sezgin, GAS), v (1978), 280-81,

11 o . s
Shifa J(’”tf”: Avicenna, pp. 39—40 (Gutas’s translation; Arabic glosses are mine); Avicenna
bifa’, 1, 1. ’

Al-JOzjani's own account indicates that he was familiar with Avicenna’s philo-
sophical writings before their meeting in Jurjan. These writings would have in-
cluded Avicenna’s (1) al-Majmi<: al-Hikma al-‘Aridiyya; (2) al-Hasil wa-l-mabstil
and its section on ethics, viz. (3) al-Birr wa-Il-ithm. In his bibliography of Avicenna’s
works al-Jiizjani mentions that ¢/-Hasil was in twenty volumes (mujallad) and that
al-Birrwas in two volumes,' which indicates that he had either read the works or
knew their details."”” Al-J0zjani does not mention in the bibliography Avicenna’s
first work, Magdla fi I-Nafs ‘ala sunnat al-ikbtisdr, which might indicate that he
was not aware of it; on the other hand, he may simply not have mentioned it, as,
indeed, Avicenna does not name it in his autobiography. What is clear from the
introduction of the $hifé” is that al-Jozjini was at least familiar with some of Avi-
cenna’s writings and with his reputation as an up-and-coming philosopher who
merited seeking out, to the exclusion of any other philosopher.

What was the nature of al-Jozjani's relationship with Avicenna? In his Kitab
Kayfivat al-aflak al-Jazjani touches upon this question. There he says, ‘when I
began serving |bina ttisali bi-kbidmat ] al-Shaykh Abu ‘Ali [Avicenna] | was eager
to acquire his writings and obtain his books [...}. 1 used to keep his books {kdna

“Indilabu kutub] on mathematics which befit his [attainment of knowledgel, among
them was his book on the principles of geometry (usil al-bandasa), which was a
summary [mukbtasar] of Buclid's [Elements].”™ More than any other disciple, al-
Juzjani appears to have played the role of a private secretary (&atib, mudawwin)
to Avicenna, whose job it was to record and preserve his works.” In the introduc-
tion to the Shifa’ al-Jazjani says that, given Avicenna's commitments to statecraft,

I could therefore avail myself of only a few opportunities during which I took
down some dictation on logic and physics. When I appealed [to him] to compose
long works and commentaries, he referred to the commentaries he had written
and books he had composed in his native country. 1 had heard, however, that
these were widely dispersed and that people who owned a copy of them with-
held them [from others]; as for him, it was not his habit [ ‘d@dal 10 save a copy for
himself, just as it was not his habit to make a copy from his archetype lyubarriry
mina {-dustiir] or transcribe lan archetype] from his rough draft [yukbriju mina

' Gohlman, Ibn Sina, pp. 46-47; also see the longer bibliography, ibid., pp. 92-93.
P Gutas, Avicenna, p. 94.
" Sezgin, GAS, vi, 281 n. 3 (translation mine).

¥Al-Farabi also appears to have had a secretary who recorded his writings: al-Bayhagi,
Tatimma, p. 102.3; Ibn Abi Usaybi‘a (d. 668/1270), Uyiitn al-anbd’ fi tabagdt al-atiba’,
ed. by A. Muller, 2 vols (Kénigsberg, 1884; repr. Frankfurt a.M., 1999), 1, 139.19; see
Gutas, Avicenna, p. 39 n. 2.



H. al-Rabim

al-sawad}: he would only either dictate or himself write the manuscript and give
it to the person who had commissioned it from him, Moreover, he suffered from
successive misfortunes, and disasters destroyed his books. ™

As Avicenna’s secretary al-Juzjani’s duties would have included the following:

(1) taking dictation from Avicenna (istamlaytubu fiba shay’an mina Lmantigi
wa-I-tabi‘iyad;" in the biography al-Jazjini says that Avicenna dictated (amld
‘alayya) to him al-Mukbtasar al-Awsat fi I-mantig,”® (2) keeping copies of his
works, in particular the archetypes, of which — and to al-Juzjani's oft-repeated
complaint — Avicenna appears to have been careless in keeping; (3) tracking down
lost manuscripts of his works; (4) authenticating copies of Avicenna’s works and
keeping a hand list of his published writings (whose end-product was al-Jazjant's
bibliography).

Ofall Avicenna’s disciples al-Jazjani appears to have been the most devoted to
the quest of locating his master's lost works and to encouraging him to (re)write
new ones. As for the genesis of the Shif@>al-Jizjani wrote two accounts:" The first
is in his introduction to that work, while the second is found in his biography of
Avicenna, which he wrote after his death. In the former al-Jaizjani presents himself
and the other disciples (whose names are not mentioned) as appealing to Avicenna
to rewrite some of his lost works. Al-Jazjani says:

In the meantime, the hope of ever obtaining his lost works ltasanifubu al-faital
having dimmed, we asked him to rewrite them. He said, ‘T have neither the time nor
the inclination to occupy myself with close textual analysis and commentary. But
if you [pL] would be content with whatever I have readily in mind, [which I have
thought on my own, then 1 could write for you [pl.] a comprehensive work [tasnif
Jami< arranged in the order which will occur 16 me’. We readily offered our cons;em
to this and urged that he start with the physics. He began with that and wrote ap-
proximately twenty folia, but was then interrupted by administrative disruptions,”

Al-Juzjant’s use of the plural pronoun makes clear that he was not alone in
making this request of Avicenna and so cannot take sole credit. In the biography,

by contrast, al-Jizjani uses the singular pronoun when relating the genesis of the
Shifa’. He says:

16 . o
Gutas, Avicenna, p. 40; Shifa’, 1, 2; Gacek, Arabic Manuscript Tradition, pp. 46, 73,
' Shifa’, 1, 2.2,

ji
1958 1;)‘}161;13“’ 1bn Stna, pp. 44-45; S, M. Afnan, dvicenna: His Life and Works (London,

" Gutas, Avicenna, PP- 3843, 10112,

20 y , .
Gutas, Avicenna, pp. 4041 (glosses mine).

AVICENNA'S IMMEDIATE DISCIPLES

&

s AN

R s

Then 1 asked him to comment on the works of Aristotle, but he said that he was
not free to do so at that time. ‘But if you would be satisfied with my composing a
work in which I would set forth what, to me, is sound in these scicnces, without
debating with those who disagree or devoting myself to their refutation, 1 would
do that.” I was satisfied with it, and so he began with the physics of a work which
he called the Shij@>*

What is common to both accounts is an explanation of Avicenna’s conception of
his philosophical school (madbbab), namely, a new synthesis of Peripatetic philoso-
phy, to be distinguished from the literal-minded commentary and exegetical tradition
associated, at that time, with the School of Baghdad and its leading proponent, Aba
I-Faraj ibn al-Tayyib (d. 435/1043). The Shifa’then came to represent this new way
of doing philosophy for later generations of philosophers, and for some philosophiz-
ing theologians as well, most notably, Fakhr al-Din al-Razi (d. 606/1209). The Shifa’
served also as Avicenna’s summa of the philosophical sciences, replacing Aristotle’s
asthe subject of study and the object of commentary and philosophical discussions.”

Other than the introduction to the Shifa’ al-Jazjani also compiled the sec-
tions on geometry, astronomy,” music, and arithmetic for Avicenna’s Nejdt and
Danishnami-yi ‘Ala’i* al-Bayhagqi confirms this in his report, saying that al-Jazjani
wrote the supplementary (albaga) sections on the mathematical sciences (farafan
mina I-ulizmi l-riyadiya) for those two works.”

There are a number of explanations as to why al-Jizjani wrote these sections on
the mathematical sciences. The first is that it was his attempt, following the Peripatetic
radition, to supply those sections that he thought were missing. In other words, it
was an apologetic effort whose goal was to avert the criticism of Avicenna's would-
be detractors. The second is that Avicenna appears to have had neither the time

# Gohlman, Ibn Sind, pp. 54-55.

# See Guias, Avicen#na, pp. 286-96.

# Al-J0zjani incorporated Avicenna’s al-Arsdd al-kulliya into the Najdt after his death,
see J. Ragep and S. P. Ragep, ‘The Astronomical and Cosmological Works of Ibn Sina:
Some Preliminary Remarks’, in Sciences, techniques et instrumenis dans le monde iranien
(x*-x1x" stécle), Actes du colloque tenu 2 'Université de Téhéran (7-9 June 1998), ed. by
N. Pourjavardy and Z. Vesel (Tehran, 2004), pp. 5, 7 {I thank Jamil Ragep for drawing my
attention to this article).

# See al-Juzjant's preface tosection on Mathematics given in Y. Mahdavi, Fibrisi-i nuskbabd-i
musannafat-i Ibn Sind, Tntishdrit-i Danishgah-i Tihran, 206 (Tehran, 13338h/1954), pp. 234-
35; and Gutas's summary, Avicenna, pp. 113-14.

# Al-Bayhagqj, Tatimma, p. 94; Brockelmann, GAL 1, 453, S1, 821.

* Gutas, Avicenna, pp. 106~13.
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nor the inclination 10 reproduce what he had already written of the mathematical
sciences in the Shifd’(these sections were in fact the last ones that he himself wrote
for any work) and simply left it for al-Jozjani, his secretary, to do. The question of al-
Juzjani’s faithfulness to the Shifa’ in compiling the Najdatand Danisbnami-yi ‘Alg’is
mathematical sections still needs to be determined.

In fine, al-Jazjan’s lasting contribution to the Avicennan tradition was his role
as Avicenna’s secretary, in organizing and preserving his works. Moreover, he en-,
couraged Avicenna to continue writing and, in so far as it was possible, to remain
focused on the practice of philosophy rather than politics. Whether al-Jizjani taught
any of Avicenna’s works or had any students of his own is unknown. He appearé to
have remained with Avicenna until his death in 428/1037. The date of al-Jizjani’s
own death is unknown. Answers to these and other questions perhaps will only
be found once we have had a closer examination of the manuscript tradition of
his works and those of Avicenna.

The following is a list of al-Jozjani’s works:

L. An elucidation of the difficulties (fasara mushkilar) of the Qanin; al-
Bayhaqi, Tatimma, p. 94; Shahrazori, Nuzbat al-arwab, p. 317. This work
does not appear to be extant.

2. Kitab al-Hayawan (in Persian); al-Bayhaqi reports that there was a copy
in the Nizamiyya library (kbazana) in Nishabar: Tatimma, p. 94. This work
does not appear to be extant.

3. Kayfiyattarkib al-aflak: Brockelmann, GAL, $1 ,828; Sezgin, GAS, v, 281.7

4. Kbilas Tarkib al-aflak, an abridged commentafy on Kitdab jawami’ Im
al-nujim wa-usil al-barakat al-samawiya by Ahmad ibn Muhammad ibn
Kathir al-Farghani (fl. third/ninth century): Sezgin, GAS, vi,281.%

5. Sharb Risdlat Hayy ibn Yaqzan: al-Bayhaqi, Tatimma, p.94; al-Shahrazori,
Nuzbat al-arwap, p. 317. The title is unattested elsewhere, and the work does

notappear to be extant; the ascription is spurious, and the author was in fact
Ibn Zayla (see below).

27 i liven SRR P . - -

e tht@d by G. Saliba, ‘Ibn Sina and Aba ‘Ubayd al-fuzjant: The Problem of the Ptoleaic
Aquapt s Journal for the History of Arabic Science, 4 (1980, 376403 (repr. in his 4 History of
rabic Astronomy: Planetary Theories during the Golden Age of Islam (New York, 1994), pp
85-112); also see Gutas, Avicenna, pp. 108-00. o

* On Farghini, see Sezgin, G S
8 gin, GAS, vi, 149-51. See also the contribution of il Ra
to the present volume. o il Ragep
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Babmanyadr®

In his autobiography Avicenna does not mention Bahmanyar by name. In one
of the replies, however, found in the Mubabathat collection Avicenna addresses
Bahmanyar by the honorific al-Shaykh al-Fadil, and in the others as al-Shaykh.”
Avicenna’s use of this title indicates that he considered Bahmanydr to be more of
a colleague than a pupil. Bahmanyir's earliest known biographer is al-Bayhagi,
who identifies him only as Bahmanyir,” to which al-Shahrazari later added ibn
al-Marzubini.” Ibn Abi Usaybi4 is the first biographer to give what appears to
be his full name: Abt -Hasan Bahmanyir ibn al-Marzuban.® Muhammad-Baqir
al-Khwinsari (d. 1313/1895) likewise provides the kunya Abl 1-Hasan, and adds
the nisbas al-Aami al-Adharbayjani (‘non-Arab, Azerbaijani).* The title Kiya
Ra’is (and Kiya) given by Nizami-‘Aradi (d. 556/1161) appears to be a confla-
tion of Bahmanyar with Kiya Aba Jafar Muhammad ibn al-Hasan al-Marzuban ¥

» Ab-Bayhaqi, Tatimma, pp. 91-92; Durrat al-akbbdr, pp. 57-58, Nizami- ‘Aridi, Kitdb
Cabar Magdla, ed. by M. M. Qazwini (Leiden, 1910), p. 82; Ibn Abi Usaybi‘a, Uyin al-
anbad’, 1, 19 and 204; Shahrazri, Nuzbat al-arwab, pp. 316, 327, and 371; Khwansari,
Rawdat al-janndt fi abwdl al-ulmad’ wa-l-sddat, ed. by M. T. al-Kashfi, 8 vols (Beirut,
1411/1991), u,153; Baghdadi, Hadiyat al-<arifin, v, 244; Kahhala, Mu Yam al-mu’allifin,
tarajim musannifil-kiub al-<Arabiyya, 11, 81; Khayr al-Din al-Zidkli, al-Adam, gamis
tardjim li-ashbar al-rijal wa-1-nisd@’ mina [-Arab wa-l-musta‘ribin wa-I-mustashrigin, 8
vols (Cairo, 1927-28; repr. Beirut, 2005), 11, 77; and Brockelmann, GAL, 1, 458 and 81, 828.

* For a detailed discussion of Bahmanyar's name and title, see Reisman, Avicennan
Tradition, pp. 185~92; also see H. Daiber, who refers to two letters by Avicenna append-
ed to a manuscript of the Mubabathat where he apparently addresses Bahmanyar as al-
Shaykh al-Fadil (‘Bahmanyir, Kid’, in El, 111, 502).

¥ Al-Bayhaqi, Tatimma, p. 91.

* Nuzbat al-arwab, p. 316; on the Marzubin, see J. H. Kramers, [M. Marony), ‘Marzupan’,
in ET°, v1, 633-34; on Bahmanyar's parentage, see J. Michot, ‘Une nouvelle oeuvre du jeune
Avicenne: Note complémentaire 2 propos du ms. Hiiseyin Celebi 1194 de Brousse’, Bul-
letin de philosophie médiévale, 34 (1992), 138-54 (p. 154); and Reisman, Avicennan Tradi-
tion, pp. 188-92.

# Ibn Abi Usaybi 4, Uyan al-anba’, p. 19.

* Khwinsiri, Rawddt al-janndt, i, 153.

* Kitab Cabar Magdla, ed. by M. M. Qazwini (Leiden, 1910), p. 82; E. G. Browne,
Revised Translation of the ‘Chahdr Maqgdla’ ( Four Discussions’) of Nizami-Aradi of Sa-
margand, Followed by an Abridged Translation of Mirza Mubammad’s Notes to the Per-

stan Text, E. J. W. Gibb Memorial Series, 11.2 (London, 1921), p- 92; Reisman, Avicennan
Tradition, pp. 186-87.



Perhaps a more reliable source for Bahmanyar’s name is MS Petermann 1T 466
(Staatsbibliothek Berlin), where in the introduction to one of the fascicles of the
Mubabathatitis given as Abt |- Husayn Bahmanyir ibn al-Marzuban al-Katib (the
chancellery secretary).®

The little that is known of Bahmanyar’s life and works is reported in al-Bayhaqi's
Tatimma:

[Bahmanyir] was a disciple of Abi “Ali [Ibn Sina). He was a Zoroastrian [mafiisi -mil-
la) who was not proficient in Arabic [kaldm al-Arab]. He was from Adharbayjan. Abu
‘Ali’'s Mababith is largely made up of Bahmanyir's questions [masa’il ], which seek
fanswers to] difficult {philosophical] problems [ghawamid al-musbkilaf, Bahmanyir's
writings include Kitab al-Tabsil, Kitab al-Zina fi l-mantig, Kitab al-Bahja wa-l-
sa‘ada, Kitab al-Musiqi, and many Rasd’l¥

That Bahmanyar was a disciple of Avicenna there is little doubt. On the other hand
just when they first met and how extensive their contact was is difficult to know.v
It is unclear whether Bahmanyir participated in the aforementioned Hamadhani
nightly study sessions, since, as we have seen, al-Juzjani does not name names
in his biography of Avicenna. Nizami-‘Aradi reports of their meeting in Isfahin

while Avicenna was in the service of ‘Ala> al-Dawla (¢. 415-28/ 1024-37).% Beyonci
the reports of al-Bayhaqi and Nizami-‘Artdi (who are followed by, among others

al-Shahraziri and al-KhwiansarD) there is little else in establishing the date and’
location of their first meeting.

An earlier date for their meetings is suggested by Reisman, who argues that
Bahmanyir’s possible aristocratic lineage — that he was the son of Ispahbad Camin
Marzuban — identifies him as the ‘aristocratic young man, one of the sons of the
commanders’, who is mentioned in the letter ‘Memoirs of a Disciple from Rayy’.
This identification, if correct, would place Bahmanyar’s meeting with Avicenna in

: Rei‘;m:in b3 | S y * 1) S > v TV
< uggLS S [ha[ b(’.CaLL € Of Bahman ar's poss ible linﬁ,age hC COuld ha € S€ ed
)

gC;rl ;1 time, as a secretary 1o Sayyida's son Majd al-Dawla (Avicennan 1 radition, pp. 185

» -

Bay;alc\l;f;yf:'aql, Taz“im‘ma, PP. 91-92; t?f. M. Meyerhof's summary translation, “Ali al-
oo ol (19641 Sf;nmal ?wan al-Hikma: A Biographical Work on Leamned Men of the Islany,
o 5, & 48), 122—21’{ (pp. 161-62); for other versions of this report, see Nizdmi-‘Artdi,

;2 ar W_taqala, P 252; Shahraziiri, Nuzhat al-arwab, PP- 316-17; and Khwinsari, Rawdat
(.z—jmmaz’ 11, 153-56; Muhammad Hasan al-Husayni al-Zantizi (d. 1218/1803) l,?iya‘d ‘al—
,{anniz, ed. by ‘A. Rafiq (Qum, 13708h~/1991-), 11, 21 2-13; also see F. Rahman ‘Bz,ihman' ar'
in E7% 1,926, Daiber, ‘Bahmanyar, Kia’, 11, 501-03. ’ o

I
Browne, Reui 1 ‘ 7 ila i
Tradition, p, ig;wzsed Transiation of the ‘Chabdr Magala’, p. 92, Reisman, Avicennan
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Rayy as early as 404/05-1014/15,” which presumably would include him among
the participants in the study sessions in Hamadhan.

There remains some uncertainty as to whether Bahmanyiar was a Zoroastrian
or Muslim. To be sure, his lineage would indicate that he was a Zoroastrian, but
perhaps his kunya— be it Abi I-Hasan or Husayn — if authentic, would indicate
that he was either a Muslim, or, at least, had given his son(s) a Muslim name.
Bahmanyir’s maternal uncle (kbab, Abt Manstr Bahrim ibn Khiarshid ibn Yazdyar,
to whom he dedicates his Kitab al-Tapsil, is considered by al-Khwinsiri to have
been, like his nephew, a Zoroastrian (majish until his ‘conversion’ to Islam, ™

As for Bahmanyar's death date, al-Bayhaqi reports that he died nearly thirty years
after Avicenna in 458/1066." Brockelmann, who does not indicate his source(s),
gives an earlier death date of 430/1038,* which suggests that Bahmanyar — who
would have died only a year after Avicenna — was closer to him in age, thus rein-
forcing the suggestion made earlier that he would have been more of a colleague
than a pupil. Without knowing Brockelmann’s source, however, it is difficult to
accept his date as conclusive. Nevertheless, one argument for accepting this date
is that Bahmanyar — like his colleagues Ibn Zayla and Ma‘stmi (on whom see
below)— probably died sometime shortly after Avicenna. According to this line of
reasoning, the later date given by al-Bayhagqi for Bahmanyar's death was intended
to connect Aba al-*‘Abbas al-Lawkari (who died sometime after 503/1109) to the
latter and thus back to Avicenna himself. In other words, this isndd of philoso-
phers provided the needed authority for al-Bayhaqi's statement that it was under
al-Lawkari that the philosophical sciences spread in Khurasian.” But even if we
admit al-BayhaqP's death date for Bahmanyar, al-Lawkari would have been too
young to have studied in any serious way with al-Shaykh al-Fadil.”

¥ Reisman, Avicennan Tradition, pp. 190-93.

“ Khwansari, Rawdat al-jannat, 11, 153. On Bahmanyar's maternal uncle, see Reisman,
Avicennan Tradtion, pp. 190-91.

“ Al-Bayhaqi, Tatimma, p. 92; Agha-Buzurg al-Tihrani gives his death date as 458/1066
(al-Dbari’a ila tasanif al-Shi‘a, 112 vols (Beirut, In.d.]), m, 395).

2 Brockelmann, GAL, 1, 458.

“ Al-Bayhaqi, Tatimma, p. 120; Guuas, ‘Notes and Texts', p. 9 n. 17; on the isndd of
philosophers through al-Lawkari, sce M. M, al-Khudayri, Silsila mutasila min talamidbat
Ibn Sina fi mi’ti <am, Kitab al-Dbababi El-mabrajan al-alft li-dbikra lbn Sind (Cairo,
1952), pp. 5%-59; and A. H. al-Rahim, “The Twelver-51 Reception of Avicenna in the Mon-
gol Period’, in Before and After Avicenna (see n. 4, above), 219-31 (pp. 221-22).

*The extending of Bahmanyar’s life to meet that of al-Lawkari is perhaps an example
of the mu ‘ammar phenomenon (those men who werce blessed by God with longer than
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In the bio-bibliographical tradition Bahmanyar is known mainly as a commen-
tator on Avicenna. He is associated with two works in particular: the Mubabathat
and the Ta‘ligat. The Mubdbathdt consists in part of Bahmanyar's questions and
Avicenna's responses to him; various versions appeared after Avicenna’s death.
The Ta‘ligatis a collection of notes taken by Bahmanyar of explanations given
by Avicenna on fundamental terms in logic, physics, and metaphysics, for which
al-Lawkari prepared the fibrist (table of contents) in 503/1109.” 1t is unclear
whether the discussions (mubabathdt) between Avicenna and Bahmanyir or the
notes (ta‘ligdp taken by him took place in Hamadhdn, Isfahan, or both. There
is some evidence to suggest that Bahmanyar began work on what eventually
took shape as the Mubdabathdat by corresponding with Avicenna even before he
met him.*

Bahmanyir's philosophical summa is Kitab al-Tabsil(or Tabsildt); it was written
in Arabic in Isfahin sometime between 415/1024 and 428/1037 and is dedicated
to his maternal uncle Bahram ibn Kharshid. The work is structured according to
Avicenna’s Danishnama-yi ‘Ald’i with sections on logic, metaphysics, and phys-
ics (in that order), and it appears to have been translated, possibly by Bahmanyar
himself, into Persian;¥ ‘Abd al-Latif al-Baghdadi (d. 629/1231-32) says he wrote a
summary (hassaltu) of the Tabsil* Al-Khwansari says that the Tabsilis composed
according the way of the Peripatetics (mashsha’an) and that a certain Fadil al-
Khatari ?) wrote a gloss on it (naqala ‘anbu fi bdshiyatibi) which does not appear
to be extant.” In the bio-bibliographical tradition Bahmanyar is connected with
Avicenna’s al-Hasil wa-I-mabsil, but this connection appears to be based on the
similarity of titles.™ Whether there is in fact a connection between al-Hdsil and
al-Tapstl will have to await further study. '

average life spans) encountered in books on hadith transmitters; see G. H. A. Juynboll,
Mu‘armnar', in BI° vii, 258. Gutas also casts doubt on whether al-Lawkari in fact studied
with Bahmanyar (‘Notes and Texts’, p. 9).

* See <A, R. al-Badawf's introduction to his edition of the Ta figat (Cairo, 1973), p. 9; G.
C. {knawati, Muwallafat Ibn Sina (Cairo, 1950), pp. 19-21; Gutas, Avicenna, pp. 141-44;
IZ)Zallber, ‘Bahmanyir', m, $02; and al-Rahim, “Twelver-Shi'f Reception of Avicenna’, p.

“ Daiber, ‘Bahmanyar’, 11, 502.

" Al-Khwiansiri, Rawdai al-jannat, 1,153; al-Tihrini, Dbari<a, u, 395.

4 ™ .

*1bn Abi Usaybia, Uyun al-anbad’, 1, 204.5; Daiber, ‘Bahmanyar, 1, 501.

® Al-Khwansari, Rawdat al-jannat, 11, 153.

* Gutas, Avicenna, p. 96.

The following is a list of Bahmanyar's works:

1. Kitab al-Tabsil: ed. by M. Mutahhari (Tehran, 1375S8h/1996); partial Rus-
sian translation with commentary by A.V. Sagadeeva, Perevod s arabskogo
vvodnavastat’ya i kommentarii(Baku, 1983-86); al-Bayhaqi, Tatimma, p. 91,
al-Baghdadi, Hadiyat al-arifin, 1, 244; al-Tihrani, Dbari’a, 1, 395; Anawati,
Mu>allafat Ibn Sind, pp. 18-19. An extract (fash of this work on the existence
of the soul and active intellect is also extant: Brockelmann, GAL, S1, 828; see
also the paper by Heidrun Eichner in the present volume.

2. Kitab al-Zina fi I-mantig: al-Bayhagi, Tatimma, 91. The title also appears

as Kitab ar-Rutba fi I-mantiq in the M. K. ‘Ali edition of the Tatimma, which

is perhaps the result of a scribal or an editorial error with respect to the point-

ing of the diacritics (both words share the same consonantal skeleton). This

work does not appear to be extant.”

3. Kitab al-Babja wa-l-sa‘ada: al-Bayhaqi, Tatimma, p. 91; a portion deal-

ing with God’s knowledge of himself has been preserved in al-Khwinsari,

Rawdat al-Jannat, 11, 157. Baghdadi gives the following two titles apparently

as independent works: Kitab as-Sa‘ada and Kitab al-Babja fi l-mantiq wa-
I-tabi wa-l-ilabi, Hadiyat al-‘arifin (1, 244).

4. Kitab fi al-Mnsfiqal: al-Bayhaqi, Tatimma, p. 91. This work does not ap-

pear to be extant.

5. Risala fi Mawdin< ilm ma ba‘da l-tabi’a: ed. and trans. by S. Poper,

Bebhmanjar Ben El-Marzuban, der persische Aristoteliker aus Avicenna’s
Schule: Zwei metaphysische Abbandndlungen (Leipzig, 1851); ed. by ‘A, J.

Sa’d, Babmanyar Ma ba‘da I-tabi’a(Cairo, 1329/191 1): Anawati, Mw’allafat
1bn Sindg, p. 19.

6. Risala fi Maratib al-mawjadat: ed. and trans. by S. Poper, ibid.; ed. by
Sa’d, ibid.; Anawati, ibid., p. 19. This epistle is identical to the Risdla fi Ithbat
al-mawjidatthat is misattributed to Abii Nasral-Farabi(Daiber, ‘Bahmanyar’,
11, 502).%

7. Magala fi Umar al-nafs wa quwaba (Istanbul, MS N, Pasa, 1350H, fols
54'-57%). It appears to be the same as the Magqala fi ar@’ al-MasSa’in Sfiumar

% N, Rescher says that this work could be no more than an exiract from the logic of
the Tabsit ( The Development of Arabic Logic (Pittsburgh, 1964), p. 157).

5t See T. J. de Boer's discussion of Bahmanyar on the nature of God’s existence, The
History of Philosophy in Islam, trans. by E. R. Jones (London, 1903, repr. 1994), pp. 14647,
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al-.nafs wa quiwdbd, which Daiber describes as a supplementary treatise to
Av1cenna’s‘ Kitab al-Nafs of the Shifa* and which deals mainly with percep-
tion (idrak) of the souls of man and stars; also see al-Khwiansiri's accouit
of Bahmanyir's theory of the souls, Rawdat al-Jannat, 1, 158.

8. Fasl min Kitab fi Itbbat al-ugnl al-fa‘“‘agla wa-l-dalala ‘ala ‘adadbs wa
ithbat al-nufis al-samawiya: Brockelmann, GAL, S1, 828.

Ibn Zayla*

Ibn Zayla like Bahmanyir is not mentioned by Avicenna in his autobiography (nor
by al-Juzjani in his biography of Avicenna). Al-Bayhaqi gives his name as Abii
Mansir al-Husayn ibn Tahir ibn Zayla;* while Ibn Abj Usaybi‘a gives Ibn Zaylan.>
However, we read in Ibn Zayla’s Kitab al-Kafi f I-musiga, which perhaps is tl;e
most authoritative source, that his name is Aba Mansar al-Husayn ibn Muhammad
ibn “Umar ibn Zayla.” The details of his life are little known. He is said.to have
been a Zoroastrian, but given his name and that of his father and grandfather. he
was likely to have been a Muslim. According to al-Bayhagi he was from Isfaf;z“m

which is where he was most likely to have met Avicenna (who was there %rom c’
415-28/1024-37). Like Bahmanyir he appears to have corresponded with Avi:

cenn.a before meeting him. In a letter to Avicenna that reflects the nature of their
relationship he wrote:

In our Master's statement at the beginnin
tradictory and conflicting points that fall cutside the consensus of scholars. So it

would behoove him (Avicenna) to i ¢ i
i ' : ptovide a correction of that and to dise 3
points of view [of his approach), if he can.¥ © dixclose the

g of The Cure, I came upon some con-

53 vy .
i 21_—)Bayhaq1,‘ Tatimma, pp. 92~93: Durrat al-akbbar, p. 38; 1bn Abj Usaybia, Uyan
24421 az ;rilll(,lul9;liilz;hmzﬂri, Nuzhat al-arwab, p. 317, Baghdadi, Hadiyat ai—‘a‘r;ﬁn v
; al- 1, al-Adam, 1, 254; Kahhal: G -mu’all : nn
GAL 1, 458, ani s o i; Kabthala, MuSam al-muy allifin, v, 13; and Brockelmann
54 . I
al“Ziriilli—B;;'Zzt;{j, [atz’mma, p. 92, followed by al-Shahraziiri, Nuzbat al-arwab, p. 317:
820, ; am, 11, 254; Kahhila, Mufam al-muwallifin, v, 13; Brockelmann, G4z, 81,
*Uyian al-anba’ u, 19.
‘ *Ibn Zayla, Kitab al-Kafi fi I
gives his name as Abq
(GAL 1, 458); see Reis

S7 oya
"Trans,

g miasiqd, ed. by Z. Yasuf (Cairo, 1964), p. 2; Brockelmann
Manstr al-Husayn ibn Muhammad ib»n Téabir ibn ‘Umar ibn Zayla
man, Avicennan Tradition, Pp. 195-96,

Reisman, Avicennan Tradition, p. 199,
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In his response Avicenna addresses Ibn Zayla by the following titles: mawia,
ra’is, and pakim (master, leader, and philosopher respectively).*® These titles
indicate that Avicenna thought of him more as a fellow philosopher than a pupil.
The deference shown to Ibn Zayla is supported by his death date — only twelve
years after Avicenna’s own — in 440/1049.” Furthermore, Ibn Zayla’s use of blunt
and direct language in addressing Avicenna indicates that his tone was not that of
a (respectful) student but of a fellow philosopher (hakim).

The longer bibliography of Avicenna’s works states that Avicenna dictated the
Ta ligatto Ibn Zayla (‘allagabu ‘anbuw).” This ascription seems misplaced, because
there is no evidence that Avicenna had conceived of a work with that title; the
notes that came to form the contents of the Ta Yigat are generally associated with
Bahmanyir and al-Lawkari,” Nevertheless, further investigation of the manuscripts
of the Taigdtis needed to determine Ibn Zayla’s role, if any, in that work.

The bio-bibliographical works consider Ibn Zayla as an exegete of Avicenna’s
more ‘allusive works’, which is largely due to his commentary (sharp) on Hayy
ibn Yaq,zdnf’z However, the Mubdbatbdt collection shows him to have been also
interested in more conventional Peripatetic issues, for example, the classification
of the sciences, especially the issue of the scope of the logician’s rightful field of
enquiry, which is raised in the introduction 1o the $hif@’, as well as other issues
raised in al-Sama“ al-tabii of the Shifa’.®

The following is a4 list of Ibn Zayla’s works:

1. Al-Tkbtisar min Tabi‘tyat al-Shifd’ al-Bayhaqi, Tatimma, p. 92; al-Shahrazisd,
Nuzbat al-arwab, p. 317. This work does not appear to be extant.

2. Sharb Risalat Hayy ibn Yagzan: al-Bavhadqi, Tatimma, p. 92; al-Shahraziri,
Nuzbat al-arwab, p. 317; partial translation by A. F. Mehren, Traiiés mystiqgues

% Trans. Reisman, Avicennan Tradition, pp. 199, 203.

¥ Al-Bayhaqi, 7atimma, p. 92; Shahrazorl, Nuzhat al-arwéb, p. 317.9-10 (read: ba‘d
mawt lbn ‘Alf bi-ithnatay ‘ashara sana, instead of bi-ithnatayn wa ‘shrin sana (1) as in
Abi Shuwayrib’s edition).

® Gohlman, Ibn Sina, p. 100; Ta‘aligin Ibn Abi Usaybi‘a, ‘Uyan al-anba’, 1, 19.19; and
A-M. Goichon does not dispute this report (‘Ibn Zayla', in E77, 11, 974).

8 Reisman, Avicennan Tradition, p. 203 n. 126.

® Gutas, Avicenna, p. 96; Gutas, "Avicenna’s Eastern (‘Oriental’) Philosophy: Nature,
Contents, Transmission’, Arabic Sciences and Philosophy, 10 (2000), 159-606.

% For Avicenna’s apparent dedication of his refutation of astrology, viz., al-Risala fi Ibtal
abkam al-nujam, to Ibn Zayla and the latter’s role in its composition, see Y. Michot, Réfuta-
tion de l'astrologie, Sagesses musulmanes, 5 (Beirut, 2006), p. 21.
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d’Abou ‘Ali al-Hosain b. “‘Abdallab b. Sind ou d’Avicenne (Leiden, 1889); also
quoted in A.-M. Goichon, Le Récit de Hayy ibn Yaqzan, comme,nté par des
textes d'Avicenne (Paris, 1959); Mahdavi, Fibrist-i nuskbahd-i musannafat-i
Ibn Sing, p. 95.

3. Kitab fi I-Nafs: al-Bayhaqi, Tatimma, p. 93. This work does not appear to
be extant.

4, Al-Kafi fi I-misiga: ed. by Z. Yusuf (Cairo, 1963).

Al-Ma‘sumi

Al-Ma‘sami appears to have been the closest in age to Avicenna. Brockelmann
gives the date of his death as 430/1038.% Avicenna does not mention him in his
autobiography, nor does al-Tazjani. Al-Bayhaqi reports that his name (ism) is either
Ahmad or Mubammad with the patronymic ibn Abmad; and that his kunyais Aba
‘Abdallah and title al-fagib (the jurist), which appear to be quoted from Avicenna’s
Kitab fi I-Ishg, which was dedicated to al-Ma‘somi.®

In the correspondences, al-As’tla wa-l-ajwiba, between Abu Rayhian
Muhammad al-Birtini (¢. 442/1050) and Avicenna his name appears as Abi Sz.ﬁd

Ahmad ibn Ali al-Ma‘sami. Little else is known about him.* Al-Bayhaqi says of
the latter work:

When Aba “Ali [[bn Sind] responded to Aba Rayhin’s questions the latter objected to
those answers and replied in terms that were in bad taste [si’ al-adab) and unseem-
ly. And so Abit ‘Ali refused to reply to him and it was al-Ma‘stimi who responded {in
his stead] to Abii Rayhan’s objections, saying: ‘If you had ch(;sen, AbG Rayhin, terms
other than those in addressing a philosopher [bakim], it would have béer; more
scemly to the intellect | ‘ag!] and knowledge [ im} .~

The As’ila wa-l-ajwiba consists of ten questions about Aristotle’s al-Sama¢
s . . o
wa-I-‘alam, eight of which al-Biriini posed to Avicenna, who responded to each
one. The work also includes al-Birani’s responses to the latter, to which al-Ma‘simi

 Brockelmann, GAL $1, 828.

63 [
- A]-?ayhaq;, Tatimma, pp. 102-03. Al-Zirikli, al-A<am, p. 228, quotes from al-Bayhagqi

is entry on al-Ma*stmi, but gives his name as Abi ‘Abdallah i alla
i A allah Muhammad ibn <Abdallah

& . ;

_Al-Bayhaqn, Tatimma, pp. 95-96; Durrat al-akbbar, pp. 60-61; Shahrazari, Nuzbat al-
arwap, pp. 317-18,; al-Zirikli, al-44am, vi, 228; and Brockelmann, GAL 1, 458, and 51, 828.

" Cf. Meyerhof, ‘al-Bayhaqi's Tatimma', pp. 163-64.
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responded. Al-Ma‘siumi’s rebuke of al-BirGini and responses to him in the As’tla
indicate his loyalty to Avicenna and defence of his madbbab.

Al-Ma‘sami is also the author of Kitab fi I-Mufaraqai wa idad al-‘ugil wa-
l-aflak wa tarlib al-mubdi<at, on incorporeal beings (mufaraqaty;, of which al-
Bayhaqi says there was a copy in the Nizamiyya library at Nisabar, which was
seized (akbadbabd) by Jamal al-Mulk (d. 473/1080-81), Nizam al-Mulk’s eldest
son, never to be seen again. This book is also described by Al-Bayhaqi as ma‘shiiq
kaffat al-bukamad’ (the beloved of all the philosophers). Al-Bayhagi reports that he
saw a Risala fi ‘Alimiyat Allab ta‘ala ascribed to al-Ma‘sumi, but expresses doubt
about its authorship.

The following is a list of al-Ma‘simi’s works:

1. Jawabar Abi Sa‘id Abmad ibn ‘Ali ‘an al-i ‘tiradat allati i‘tarad biba
Mubammad ibn Abmad al-Biréini ‘ald bujjat al-haqq Abi ‘Ali al-Husayn ibn
Abdallab ibn Sind i jawabatib ‘an masa’ilih, in Abi Rayban Biraniva Ibn
Sina, al-As’ila wa-l-ajwiba: ed. by S. H. Nasr and M. Mohaghegh (Tehran,
1352Sh/1973), pp. 59-87.

2. Kitab fi I-Mufaraqdt wa i‘dad al- ugil wa-l-aflak wa tartib al-mubdi‘ar.
al-Bayhagqi, Tatimma, p. 95. This work does not appear to be extant.

3. Risala fi ‘Alamiyat Allab ta‘gla: al-Bayhaqi, Tatimma, p. 96. This work
does not appear to be extant.

Summary

The first generation of Avicennan philosophers — al-Juzjani, Bahmanyar, Ibn Zayla,
and al-Ma‘sami — appear to have been contemporaries of Avicenna, fellow phi-
losophers rather than pupils, who wrote their own works in addition to summaries
of Avicenna’s. Al-Jazjani may have been the one exception to this observation. He
assumed the role of a famulus (kdtib, mudawwin) to Avicenna in organizing and
preserving his writings. The relatively late date for Bahmanyir's death, 458/1066,
may have been contrived by al-Bayhagqi to provide an isnad-like line of transmis-
sion of Avicenna’s philosophy to the next generation of Avicennists, most notably
to al-Lawkari (see below). How then to understand the spread of Avicenna’s
philosophy in Khurasan? Part of the evidence is already in al-Bayhaqi's Tatimmad
and other bio-bibliographical sources. Al-Bayhaqi reports that he witnessed copies
of the works of Avicenna’s disciples in the libraries of the Nizamiyya, where no
doubt they, along with Avicenna’s own writings, were studied and taught. Thus
we have to begin examining the Nizamiyya intellectual tradition as a major source
for the transmission of Avicennan philosophy.
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Appendix

In this final section, I address two philosophers, al-Tlaqi and al-Lawkari. The bio-
bibliographical tradition connects them directly, though dubiously, to Avicenna
and to his immediate circle of disciples, respectively.

Al-Lawkari®

Al-Bayhagqi attributes the spread of the sciences of philosophy (uliam al-bikma)
in Khurasin to Aba al-‘Abbas al-Fadl ibn Muhammad al-Lawkari® Littl.e else
however, is known or reported about al-Lawkari’s life and the exact role he playeci
in this transmission. His #isba is to the town of Lawkar,” which is situated on the
outskirts of Marw (al-Shahifan).” Al-Lawkar?’s death date is disputed. Quoting
Sadig-Isfahani’s (d. 1059/1650) Persian gazette titled Shahid-i Sadig, Agha-Buzurg
al-Tihrini gives 464/1071 as the date of al-Lawkar?’s death;” Mudarris-Tabrizi (d
1373/1974), without providing his source, gives 458/1065;” and Brockelmann.
who likewise does not provide his source, gives 517/1123.™ The latter date appear;
likely to be the correct one or close to it, since according to one manuscript of thc;
Taligat, al-Lawkari is reported to have completed its fibrist (table of contents) in
503/1109.” Other than Brockelmann’s estimate, there is as yet no definitive eérly
source for al-Lawkari's date of death.

68 . ;
) Al-Bay-haql, Tatimma, pp. 120-22: Durrat al-akbbar, pp. 80-81; Shahrazari, Nu-
; c;lf’alunva;b, P 327; Baghdadi, Hadiyat al- ‘arifin, v, 244; al-Tihrani, Dbari<g, 1x11 948;
uhammad- Al Mudarris-Tabriz, Raybanat al-adab [ lardjim al-ma‘rifin bz’-l—feaniyc;
aw-I-lagab, 6 vols (Tehran, 13338h/1954), v, 139; and Brockelmann, GAL 1. 460
y i A 1 s iy .
” Al-Bayhagqi, Tatimma, p. 120; al-Shahrazrd, Ta’rikh al-bukama’, p. 327
0 \rm o . ) S
R .Yaqut, A{u‘_jam al-buldan, v, 26; Sam‘ani, al-Ansab, v, 145; Jalil al-Din ‘Abd al-
: ahman al—_Suyuu, Lubb al-lubab fi tabrir al-ansab, ed. by M. A. <Abd al-‘Aziz and A. A
Abd al-*Aziz, 2 vols (Beirut, 1411/1991), 11, 224. o
71 P .
d ‘h%"aq‘ut, Mufjam al-buldan, v, 112-16; A.Yu. Yakubovskii, [C. E. Bosworth]. ‘Marw
al- T 2 ' ' ' ) '
b_?:a idjan’, in £1% w1, 618-21; and Kennedy, An Historical Atlas of Islam pp. 34-35D2
Al-Dari‘a, sx.1m, 948, for Sadia- anf’ its ‘ : ‘
L IX.I0, ; vadig-lsfahani’s work, see Khatimab-yi Shabid-i Sadig, ed
2}3{ 1\2 H. }‘ilu.f.madcisth (Tehran, 13775h/1989); and its English translati'on, The Geoérap%s‘cak
OrR of Sadik Isfabani, Oriental Translation Fund, 20 (London, 1832).
™ Mudarris-Tabrizi, Raybanat, v, 139.
™ Brockelmann, GAL 1, 460.
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See BadawT's introduction to the Ta'ligat, p. 9.
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Al-Bayhaqi reports that al-Lawkari had been a student of Bahmanyér (which,
in many cases, is followed uncritically in later medieval and some modern bio-
graphical works).” This, however, is unlikely given the probable death date of
both philosophers (see above, the section on Bahmanyir). This teacher-student
relationship was likely posited either by al-Bayhaqi or by his source(s) partly
because the names of both philosophers are associated with the Ta igatbut also
because of the scholarly need to establish an isndd-like authority, going back to
Avicenna himself, for the transmission of philosophy in Khurisan.

Another report associates al-Lawkari with ‘Umar al-Khayyam (d. 517/1123), Abu
Hitim al-Muzaffar al-Asfiziri (7),” and Maymiin ibn Najib al-Wisiti (d. 482/1089).
This report states that these four scholars were commissioned to prepare a Zij
(astronomical table) for Malik-Shah (r. 465-85/1072-92) in 427/1035 or 468/1075.™
But this report seems doubtful if one considers the account written by Ibn al-Athir
(d.630/1233) in al-Kamil fi l-ta’rikh.” He, 100, writes about a group of scholars
commissioned by Malik-Shih to prepare a Z1jin 467/1074 but neglects mentioning
al-Lawkari-as being among these three scholars.” Had al-Lawkari been involved
with preparing this Zij, Ibn al-Athir likely would have reported this. This associa-
tion of al-Lawkari with the famous ‘Umar al-Khayyam, then, appears to be the

™ See, e.g., A. Bausani, ‘Religion in the Saljuq Period’, in The Cambridge History of
Iran: The Saljug and Mongol Periods (Cambridge, 1968), p. 288; R, D. Marcotte, ‘Prelimi-
nary Notes on the Life and Works of Abu al-’Abbas al-Lawkari (d. ca. 517/1123), Anaquel
de Estudios Arabes, 17 (2006), pp. 137-38; and 1. Kalin, ‘Lawkari, Fadl b. Muhamamd (d.
517/1123~24Y, in The Biographical Encyclopaedia of Islamic Philosophy, ed. by O. Lea-
man, 2 vols (London, 2006), 11, 50-51.

7 Brockelmann, GAL, 81, 856.

™ See al-Tihrani, al-Dharita, 1x.111, 949; also reported in Quib al-Din al-Shirdzi’s cos-
mology titled Nihayat al-idrak, see A. Sayili, The Observatory in Islam and its Place in the
General History of the Observatory, Publications of the Turkish Historical Society Series,
7.38 (Ankara, 1960), p. 164; and S. Nafisi, Tarikh-i nasr dar Irdn va dar zaban-i Farsi: td
payan-i garn-i dabum-i bifri, 2 vols (Tehran, 13635h/1984), 1, 54-55.

™ Ibn al-Athir, al-Kamil fi l-ta’rikb, ed. by C. J. Tornberg, 14 vols (Leiden, 1864; repr.
Beirut, 1966), X, 98.

* Hajji-Khalifa mentions the Zij Malik-shah as a work by “Umar al-Khayyim and based
this assertion on ‘Abd al-Wahid ibn Muhammad al-HanafU's commentary on Nasir al-Din
al-Tust's S7 fask see Kashf al-zunan ‘an asami -kutub wa-l-funin, ed. by G. Fiigel, 7 vols
(London, 1835-58), 111, 570; furthermore, Qutb al-Din al-Shirdzi mentions a Zif al-Kbayydam
in his Nibayat al-idrak; see Sayili, The Observatory in Islam, pp. 165-0606; and C.-H de Fou-
chécour, *“Umar Khayyam’, in EI, X, 828 (1 thank Benno van Dalen for the reference to the
Zij Malik-Shab).

m
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sort of literary fabrication or trope that is often encountered in medieval Arabic
bif)graphical works. It would be appropriate to call this trope ‘the meeting of great
minds’. It was intended to convey the sense that contemporaneous (and at times
not exactly contemporaneous) ‘great minds’ invariably met and collaborated on
some important scholarly work.

Al-Lawkari is the author of 2 summa of Peripatetic philosophy titled Bayan
al-baqq bi-diman al-sidg (The Explanation of Reality with the Assuranc: of
Veracity)." This work is divided into three successive sections: logic, physics, and
metaphysics, After Bahmanyir's Kitgb al-Tabsil, this book is one of the ea;liest
and most comprehensive discussions of Avicennan philosophy. In its Fisagoge
(al-Madkbal, al-Lawkari describes the Bayan al-bagqas ‘a middlel-length} bbfk
which combines commentary and concise exposition’ (kitdbun
ajma‘a l-sharba wa-l-talkbisa) of works of Abt Nasr al-Firabi an
the beginning of the metaphysics, al-Lawkari states further that:

mulawassitun
d Avicenna, At

We intend to discourse about the fundamentals of metaphysics [usi! al-<itm al-ilabil
by way \Of concise exposition and commentary together, such tha('we do not fomake
any of its canons; and without lany] prolixity by mentioning fall of] its bmn;‘he'
[furasl, [that is ] except in one science, namely, [the one] on the state of the hurh' N
soul on its return (bal al-nafs al-insaniyya ‘inda ma‘adiba), when it is sepx dg
from lits] bodily connection [a/- ‘ildga al-badaniyyal® 7 e

Itis well established that the De anima was one of the main concerns of Avi-
.cerma’s philosophical investigations* As such, it is noteworthy that al-Lawkari
in his discussion of the metaphysics, singles out the science concerning the so li
and its return ¥ However, the extent to which al-Lawkar?’s discourse on l’ahe ‘;oul‘;
based on Avicenna’s will have to await furthet examination of the Bayan al:ba X

In addition to Bayan al-bagq and the fibrist of the Ty digd, al:Lawka;'i z:{.?:
thored Qasidab-yi Asrar-i -bikma (Poem of the Secrets of Phi,losophy) and a

#
under’lt‘gzs far, c’nl'ﬂ)./ the I?isagf)ge of the Logic and the Metaphysics have been edited, both
D he genem, tltk,? of Bayan al-bagq bi-diman al-sidg: al-Mantiq, al-Madkbal. ed, by [
ibaji ( _Iehran, 1364Sh/1986) and al-<llm al-ilabi, ed. by 1. Dibaji Majma‘ah-yi Andi ‘h}’h‘
yilslami, 2 (Tehran, 1414/ 1995); also see F. Griffel's discussion of :;] -Lawkar?’s x};orks liipam:

tasie y im e Entii
e und Toleranz im Islam: Die Ennwicklung zu al-Ghazalis Usteil gegen die Philoso-

Dhie und die Reaktionen der Phil slami ilos -
(Leiden, 2000, PP 34149, tlosophen, Islamic Philosophy, Theology, and Science, 40

82 -
Al-Lawkari, Bayan al-baqq. al-lim al-ilab, p. 3.
® Gutas, Avice s 7 't
Ny » AviCenna and the Aristotelian Tradition, pp. 254-61.
e, ¢.g., the twenty-second section (fash, ‘Fi <lm an-nafs ba

Bayan al-baqq: al-Jim al-ilabi, pp. 388-90. ‘da bmufiraqa’, in
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commentary (Sharb) on the same work, which closely follows the structure and
subject matter of the Qasida, both of which are in Persian,” as well as other poetry
(diwan shi'n).™ Like Ibn Malik’s (d. 672/1274) famous al-Alfiyya in the field of
Arabic grammar, the Qasida was intended as a pedagogical tool to help students
memorize the basic principles of logic, physics, and metaphysics. Al-Lawkari is
also reported to have authored some epitomes (mukbtasarat),” presumably, of
philosophical works, although there appears to be no evidence of any such titles

in the bio-bibliographical literature.

Al-Lawhkari’s Students

Al-Lawkari, according to al-Bayhaqi, was among the well-respected lords
(arbab al-buyatat) of Marw, where he may have taught at the Nizamiyya madrasa
there.® Al-Bayhagi states that al-Lawkari had a number of students. Although these
do not appear to have been prolific or of lasting consequence, they do appear to
have benefited by official patronage from the Saljigs in Khurisin.

Al-Lawkar?’s students include Qutb al-Zaman Muhammad ibn Abi Tahir al-
Tabasi I-Marwazi, who, as his nisha indicates, was from Marw.* His patron for
a period of time was the Saljiq Wazir Nasir al-Din Aba 1-Qasim Mahmuad ibn
al-Muzaffar ibn ‘Abd al-Malik ibn Abi Tawbah al-Marwazi (d. or k. 530/1136).
T3j al-Din al-Subki describes the latter as having himself studied the sciences of
the ancients (nazara fi wlivmi l-awa’ili wa shtaghala bi-tabsili tilka I-uliom).”
Al-Bayhaqi appears to have known Qutb al-Zamin and had visited his library.”

* Both the Qasida and its Sharh were edited by 1. al-Dibajl in Collected Texts and
Papers on Logic and Language, ed. by M. Mohaghegh and T. Izutsu, Wisdom of Persia
Series, 7 (Tehran, 1974), pp. xxx-xxxi and 109-35, respectively; and Sharb-i Qasidab-yi
Asrar-i I-hikma, ed. by 1. Rihi-Dil, Falsafa, 43 (Tehran, 1382Sh/2003), for a translation of
the Shark’s preface, see Marcotte, ‘The Life and Works of al-Lawkar?, pp. 151-52,

% Some of al-LawkarT's Arab verse is extant in an unedited supplement to the Siwén
al-bikma by a yet unidentified compiler, limam Tatimmat Siwan al-bikma, Kitabkhana-yi
Markazi, Danishgah-i Tihran, MS 935/2, fol. 151710, as quoted in Marcotte, “The Life and
Works of al-Lawkarf', p. 135; on the ftmam, sce Gutas, “The Siwan al-Hikma Cycle of
Texts', p. 647.

¥ Al-Bayhaqi, Tatimma, p. 121.

* On the Nizdmiyya see J. Pederson, [G. Makdisi] ‘Madrasa’, in Ef°, v, 1125-28; and
Bausani, ‘Religion in the Saljuq Period’, pp. 289-90.

* Al-Bayhaqi, Tatimma, pp. 122-23.

* Tabagdt al-Shdfi‘ivya, vii, 294.

" Al-Bayhaqi, Tatimma, p. 163.


http:Qalif.da
http:library.91
http:shi'r).At
http:at-badan~yya/.Hl
http:Veracity).HI

Qutb al-Zamin’s students included an Aba I-Fath ibn Abi Sa
He was a Saljiiq bureaucrat, who after retiring apparently devoted himself co
pletely (i takafu) to studying, inter alia, philosophy (al-bikma) at the madrasam;
Abu Ya‘qab Yasuf ibn Hasan al-Hamadhani l-BEzanajirdll (d. 535/1140), a po ulO
religious leader and jurist in Bhizanajird, a town in Hamadhé'm.“)3 Al*Ba;/thl) ipsa
that al-Fundaraji wrote a number of works (tasanif) on meteorology (aﬁdtbz,is
al-‘ulwiyya) a well as a Kitab Ji Tafasil al-bayawanat (Book on the Species ;
Animals), neither of which appears to be in extant. oe
Another one of al-Lawkari’s students was al-Qadi Majd (or Muhammad) al
Afdal ‘Abd al-Razziq al-Turki. He had a number of disputations (‘mundzér't)—
with Sharaf al-Zaman Muhammad al-llaqi (discussed below), in which aéco:ld
ipg to al-Bayhagqi, al-Turki displayed only a superficial know’ledge of [1:1(3 iqsuet
( gawa’bif al-kutub).” Additionally, al-Bayhaqi reports that al-Turki res"f;rv ;
(bdfizan) many of Avicenna’s works; though he exhibited knowled;e (;f the'
contents (matdlib musannafatib)),” he did not delve deeply into the theoreti:zg
sciences (al-ma‘qalal). Al-Turki lived in Bukhara and worked as a judge. He als
taught medicine, arithmetic ( bisab), and, presumably, Avicenna’s wor1‘<s at }:1(5)

local mosque (masjid maballatib) uniil the i
£ ’ e time of his death i > ge
of the sixth/twelfth century. cativin the second half

4d al-Fundiraji.”

ar

Al-llagi

(S:tziclil rSharaf alAZam‘z‘m (al-Bayhz}qi; Sharaf al-Din, in Ibn Abi Usaybi %) Aba
da ah Muhammad ibn Yasuf al-llaqi (oral-llagh is a third-generation follower of
Avicenna and the author of 2 number of works

§ . s on philosophy and medicine.” Al-
Bayhaqi says that he resided in Bakharz in Quhistan, a dependency of Khurasan.”

92 - N
or Fa :(i—}iayhaql, Tatimma, p. 123; his nisha is to a town in Nisibir, vocalj
Uray; see Yaqat, MuSam al-buldan, v i y '
spectively. 7 1V 278; and Sam

zed Fundiiraj
‘ani, al-Ansdh, v, 402, re-

* See Yaqut, who gi .
] , gives his name as Aba Ya‘qab Yisuf ibn Ayyab i suf i
’ ) > 0b ibn Yasuf
ibn Wahra al-Hamadhani |-Bazanajirdi, Mu am al-buldan, 1, SOy'?., 1t ibn Hasan

* Al-Bayhag, Tatimma, pp. 124-25.
* Gutas, ‘Notes and Texes', p. 16 n. 18.
% ALB, R
l-Bayhaqi, Tatimma, pp. 125-27; Ibn Abi Usaybia, ‘Uyin al-anba’

é\;uzhat al-arwap, p. 328; Baghdadi, Hadivat al-
31, 887; and L. Richter-Bernby ‘

7 Yaqut,

iy s P. 20; Shahrazird,
di, ‘arifin, vi, 71; Brockelmann, GAZ 1, 485
irg, ‘Waqr, in By, xu, 641-43. B

MuGam al-buldan, 1, 316; Le Swange, Lands of the Eastern Caliphate, p. 357.
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before leaving for Balkh in order to serve its governor al-Amir ‘ald> al-Din Qumaj
ibn “Abdallah al-Balkhi (2).** Al-llaqPs nisba connects him to the district of Tlag,
bordering Farghiana and Shash.” Alternatively, there are two other places named
flag: a town in the vicinity of Nishabir (hence his late-attested #ndsba al-Nishabari);
and a village in Bukhara, However, al-laqi does not appear to have lived at any
of these places, so the name may derive from a family connection to one of these
cities named Ilaq.

The question of al-Ilagi's death date and of whether he was a student of
Avicenna is discussed by Rudolph Sellheim in his description of a manuscript of
Fakhr al-Din al-Razi’s (d. 606/1209) Mulakbkbas fi I-bikma. Sellheim (and more
recently Gerhard Endress) does not question Ibn Abi Usaybi@a’s (and presum-
ably al-Shahrazari’s) report that al-Ilagi was a student of Avicenna, This report
led Sellheim to question al-Bayhaqi's report (and Brockelmann’s reading of it)
that al-Ilaqi was killed in the battle of Qatwan (or Qatawin), where the Saljitg
sultan Ahmad Sanjar (r. 511-52/1118-57) was defeated by the Qarakhanids (r.
389-607/999-1211) in 536/1141 because, as Sellheim says, al-llagi would have to
have been over a hundred years old. Sellheim also suggests that that al-Bayhaqj, in
reporting al-1lagi’s death date, may have confused him with another Hligi, namely,
the Shafi jurist Aba ‘Abdallah Muhammad ibn Dawad ibn Ridwan al-llaqi (d.
539/1144). While it is not beyond al-Bayhaqi to be imprecise or even to exagger-
ate his reports, there appears to be little (textual) evidence to dismiss his account
of al-llagi’s death date; and even less evidence in support of the reports of Ibn
Abi Usaybi 4 and al-Sharazisi (particularly the latter’s, who reports that al-Tlagi
was killed in the battle of Qatwin but nevertheless was a student of Avicenna,
linking al-Bayhaqi's report with that of Ibn Abi Usaybi @)." Al-Tliqi thus appears

*In Shafi©s edition of the Zatimma the name appears (perhaps incorrectly) as <ala’
al-Din ibn Qumaj; the full name is provided in Ibn Fuwati (d. 723/1323), Majma“ al-ddab
Ji muSiam al-alqah, ed. by M. Kizim, 6 vols (Tehran, 14168h/1995), 11, 342—43; and for a
narrative of al-Amir Qumaj's exploits, see Ibn al-Athir, al-Kamil, x, 162ff., x1, 86ff.

*® Anonymous, Huditd al-‘alam: The Regions of the World, A Persian Geography 372
A.H./982 A.D,, trans. by V. Minorsky (London, 1970), p. 117; Sam¢ni, al-Ansab, 1, 238-39;
Yiqut, Mu fam al-buldan, 1, 291-92.

" The erroneous dating of al-llaqr’s life in the bio-bibliographical literature will have
to be corrected; e.g., al-Baghdadi, Hadiyat al->arifin, vi, 71; Brockelmann (who gives al-
Tlaqrs death date as 536/1141 but says he was a student of Avicenna), GAL 1, 485, S1, 887;
R. Sellheim, Materialien zur arabischen Literaturgeschichte, Verzeichnis der orientalisch-
en Handschriften in Deutschland, 17, A, 2 vols (Wiesbaden, 1976), 1, 147; and A. Z. Iskan-
der, ‘A Doctor’s Book on Zoology: Al-Marwazi's Tabag’i¢ al-bayawan (Nature of Animals)
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to have been a contemporary of al-Bayhaqi, who reports that he had a number
of disputations with al-Lawkari’s student ‘Abd al-Razzaq al-Turki at a mosque in
Bukhara (see the section above on al-Lawkari’s students). Al-Bayhaqi also reports
that al-Tlaqi used to meet with (ikbtalafa il@) ‘Umar al-Khayyam; however, there
appears 1o be no evidence to substantiate this meeting of great minds. '

In philosophy, al-llagi wrote a brief epistle (ris@la) on definitions in logic and
philosophy, which was completed in 534/1139—40 (the title remains unknown)'*
— whose contents will need to be compared with the definitions of philosophi-
cal terms in the Ta Jigdt— and exchanged epistles with T3j al-Din ‘Abd al-Karim
Muhammad al-Shahrastani(d. 548/1153) on the question of the nature of the Nec-
essary Being's (wajib al-wujid) knowledge (<ilm)."” However, al-Ilaqi is better
known for his medical works: Ikbtisar al-Kulliydt, an epitome of the theoretical
sections of Avicenna’s al-Qanun fi I-1ibb, later known as al-Fusal al-llagiyya,
and al-Asbab wa-I-‘alamat, 2 summary of the aetiology and symptomatology of
the Qaniun's third and fourth books (not to be confused with al-Samargandi’s (d.
619/1222) work of the same title). Both works played a significant role in transmit-
ting Avicenna’s Qdnin into Zanjid and Ayyabid Syria."™

Re-assessed’, Oriens, 27 (1981), 266-312 (p. 266); ¢f. A. J. Arberry, ‘An Unknown Work
on Zoology', Journal of the Royal Asiatic Society (1937), 481-83 (p. 482 n. 1); G. Endress,
‘Reading Avicenna in the Madrasa: Intellectual Genealogies and Chains of Transmission
of Philosophy and the Sciences in the Islamic East', in Arabic Theology, Arabic Philoso-
Dpby: From the Many to the One; Essays in Celebration of Richard M. Frank, ed. by J. E.
Montgomery, Orientalia Lovaniensia Analecta, 152 (Leuven, 2006), pp. 371-422 (p. 392).

' Al-Bavhadi, Tatimma, pp. 124-25.

" See L. Cheikho, ‘Catalogue raisonné des manuscrits de la Bibliothéque orientale de
I'Université de Saint Joseph’, Mélanges de I Université Saint Joseph de Beyrouth, 10 (1925,
107-79 {p. 140). I am currently preparing a critical edition and translation of this work.

% <Abd al-Karim al-Shahrastini, Al-Milal wa-l-nibal, Persian trans. by AS.T. Isfahini,
ed. by A $. T. Jalali-Na'ini (Tehran, 13358h/1936), p. 14; al-Shahrastani, Mafatib al-asrar
wa masabip al-abrar, ed. by ‘A. H. al-Ba'ird (Tehran, 1989), dawazdah-sizdah, no. 17,
al-Shahrastani, Majlis-i maktib-i Tajaddin Mubammad ibn “Abd-I-Karvim Shabrastani
tnun ‘aqid dar kbvarazm, bamrah-i maktiab-i Shabrastani bib Mubammad llaqi va pasitkb-i
an dar bara-yi <ilm-i vajib al-vujid (Tehran, 1990); al-Shahrastini, Tafsir al-Shabrastani,
al-musamma mafatip al-asrar wa-masabib al-abrar, ed. by M.<A. Adharshab, 1 vol to date
(Tehran, 1417- /1997-), 1, 57; G. Monnot, ‘Shahrastant’, in EF, X, 214-16; and W. Madelung
and T. Mayer, Struggling with the Philosopher: A Refutation of Avicenna’s Metaphysics, Is-
maili Texts and Translations Series, 2 (London, 2001), pp. 7-8; and Richter-Bernburg, ‘llaqt,
pp. 642-43.

" On al-llagi’s medical works, see Richter-Bernburg, ‘aqr, pp. 642-43.
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Other works al-Bayhagi mentions are Kitab al-Hayawdn (Book on Animals),
Kilab al-Lawabiq (Book of the Appendices),'” Kitab fi I'dad al-wafg (?—3001( of
the Harmonious Arrangement),'™ and two “mirrors for princes’, Dust-nama and
Sultan-nama, all of these works, however, seem (O be lost.

University of Virginia

5 This work, in all probability, is not by al- flagi but by Avicenna; on the latter’s

Lawahiq, Appendices to his Shifa’, sece Gutas, Avicenna, pp. 141-44.

e . S
¢ On wafgin Arabic mathematics, see J. Sesiano, Wafk’, in EI'°, X1, 28-31.
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Introduction

In his biography of Avicenna, Abt ‘Ubayd al-Jazjani relates i
count of ;)l;e nighFly study sessions that Erook ;J)lljaﬁzlztr;atf;::j i‘;ﬁ;"(‘l’:;fi"i"iiﬁc'
Z;f;u;n;' ;—K?s in Ha‘rfladhan, while Avicenna was still in the service of tl(ljézﬁ ILS
L Abl ! ahir Shams al-Dawla (r. 387419/ ¢, 997-1021).* In this re al-]a ’Yl i
also establishes his connection to Avicenna’s phil()S()plﬁC;ll sun;map(t)lzt:dl"}iy‘]am
) a

Every night students {falabat al-<lm] would gather at his i

Z}(l)g (11(3;::;;1;; rorrzi tge Sh z'fd.’ and another woulc% ?;azlrt’:(tg‘fhz%J;(Zﬁ:h‘:)l;hzz ‘S’J rrflb ;

ishe preparef]‘:vi:h ;.qucimﬂk'més‘of singers arrived, a drinking party [majlis al-sbzrclirl;]

e, ;nstmdi; <[) ;simcompanunems, and we engaged lourselves] in it. [In

those < tru on [tadris) would ke place at night, because of the lack frec
e during the day on account of [Avicenna’s] service Lo the Amir.? selcofrec

N é:; Z‘gizmrza; é‘z‘win ﬁd—foikma Zahir al-Din Ibn Funduq al-Bayhaqi (d. 565/1169)
source(s), embellishes al-Jazjant's report wi : ’

' th th i i i
are again repeated in later biographies of Pi*icen;a'“t ¢ following detals, which

While by t @ Ubs
. h. ’ read from al-Qdnnin, <Ibn Zayla would read from al-I; b iy
ahmanyar would read from al-Hasil wa-I-mabsil > whaatand

% Avicenna appears
ppears to have been in Hamadha
o , ' amadhin between 406-15—c. ; [
e, :Zg‘ o;:zli I;be é;’zjstotehan Tradition: Introduction to Reading jgzlcz:‘: ’ ?e;bl’).
06, . (E;utas l;;v ilosophy e}nd Theology? Texts and Studies, 4 (Leidena i9881)b
DD o 1982; 9 hlcenna II‘: Biography', in Encyclopedia Iramica 'cd b ’F Y ),
hater cLon ‘gk{ams - elraftzg ElIp, m, 69-70. On the Bﬁyid Shams al I’)av»‘la Yﬂ ; Kd\;.
, ‘8 al-Dawla, Aba Tahir b. Fak 3 in copedia
i by I b. Fakhr al-Dawla Hasan', i i
vy E. van Donzel, new edn (Leiden, 1960~ ) (heréafter ;E;’I; i?qgcgff‘dg 7
, , 1%, p. 29%; C. E.

Bosworth, The New / 1S ronolo
y 45 Isiamic D Sties: ] e
, o ‘ Yy ties: A Chronological and Genealogical Manual (New

*W. E. Gohlman 1

Studics in T Phi[osz é;{;’ 2{1 ib;@ :9ma: xg Critical Edition and Annotated Translation
fom: brackers an ot id Science Albany, 1974), pp. 54-57 (Gohlman’s JJa-
Tarikh al- bztka'négi)OZZGZ are m‘me); Ibn Qifii (d. 646/1248) reproduces a?-jgzin : Uﬁﬂ SI?-
ron th. o , ed. by J. Lippert (Leipzig, 1903; repr. Frankfurt a.M 199;‘)”1 y t’;xt "

e biases and motivations of ¢ i . R o

Avicenmas B ns of al-Bayhag?'s reporting, see D. C. Rei ‘ i
00ks: A Study of the Historical Sources for the Life an;i ’i‘i}rftlim?r; B
es of Avicenna’,

f Afte enna: Procee 5 O 2}?{? Pl? st Confer e O, 217 » Avicennda fud
in Be ore a"d f ¥ AvUic CE dlng. (f G f e f L e RY

Gt K)up € i. l)y D Reisman a ]l([ A . H a -Rahim ]‘ildllll( Fhll()S()])]ly Iheology, &nd Sci
» C n 3 s

- l

€nce: [(VX[S ﬂ.lld b[udleb, 52 (Lelde“, 2()0_5) PP ]14—‘22

Al-B‘lyha } -

r ql1, atimmat Siwan al-pi Y

oot Z b o b dama, ed. by M. Shafi¢ (Lahole 1935 P 49 all of
g Tatimmua ferences are to the Shafic edition ( i ;()1)1‘3 C )’ ]’. y; ' Iql
the ollowing 7 refe Lo other edit s of al-Bayhaqi's

AVICENNA'S IMMEDIATE DISCIPLES

The significance of this report and its later recensions (indicated above by the angle
brackets, which appear only in Shafi®'s edition) is not in its historical veracity, be-
cause the Isharat wa-l-tanbihdt appears to have been composed after the period
in Hamadhan,® but in the way that it clearly associates each of Avicenna’s four
disciples with certain of his works. Another point that this report establishes is the
identity of Avicenna’s direct disciples; that is, those whom the bio-bibliographical
tradition — which began with al-Juzjani, who mentions himself onty; the other
names, as noted, appearing only in later recensions — regarded as the most loyal
to Avicenna’s philosophy and to his madhbbab (see below). The study sessions
in Hamadhan with Avicenna might be identified with reading sessions (majalis
al-gira’a), where al-Jazjani and perhaps others would read Avicenna’s texts back
to him, apparently for discussion and possibly inorder to establish an archetype
of his text (al-nuskba al-dustan).

Tatimma include: Tarrikh bukamd’ al-Islam, ed. by M. K. <Ali (Damascus, 1365/ 1946);
Tatimmat Siwan al-hikma, ed. by R. al-Ajam (Beirut, 1994); Ta’rikb al-bukamd’, ed. by
M. Mubamemad (Cairo, 1417/1997); and the Persian translation of al-Bayhaqi's Tatimma,
entitled Durratl al-akbbar wa-lum‘at al-anwar, ed. by M.Shafi¢ (Tehran, 13185h/1939);
see also, D. Gutas, T he Siwdin al-hikma Cycle of Texts', Journal of the American Oriental
Society, 102 (19823, 645-50). Also see Shams al-Din Muhammad 4l-Shahrazar (L. seventh/
thirteenth century), 1a »ikh al-bukamad’ quabl al-Islam wa-badabt, Nuzhat al-arwab wa-
rawdat al-afrab, ed. by ‘A. K. Ahii Shuwayrib {Cairo, 1988; repr. Paris, 2004), p- 374 for
an analysis of this story and its later recensions, sce Gutas, Avicennd, pPp- 95-96; Gutas,
‘Avicenna 1T, pp. 67-69.

¢ Gohlman says that the Isharat, as noted by al-Jazjani in the bibliography (p. 96),
wwas the last work written by lbn 8ind, 80 that the latter two examples, not found in the
earlier Manuscripts of 1bn Funduq [al-Bayhaqil, seem [0 be false interpolations’ (Ibn
Sina, p. 128). On the dating of the fsharat and Avicenna’s other philosophical works,
see Gutas, Avicennd, pp- 82-98, 145; for an alternative, earlief dating of the Isharat,
see J. Michot, 'La Réponse d’Avicenne 2 Bahmanyar €t al-Kirmani: Présentation, ra-
duction critque et Jexigue arabe-francais de 12 Mubabatba HI', Le Muséon, 110.1-2
(1997, 153-054; on Michot's dating of the Isharat, see D.C. Reisman's cOmMMEnts, ‘A
New Standard for Avicenna studies', Journal of the American Oriental Society, 122
(2002), 564-05.

7 { thank Fritz Zimmermann for his discussion of this section at the Post-Avicennian
Science and Philosophy’ conference at Bar-llan University, 21-23 November 2005, where
1 presented a version of this paper; also see J. P- Berkey, ‘Tadris’, in EF, X, 80; on dustir,
see A, Gacek, The Arabic Manuscript Tradilion: A Glossary of Technical Terms and Bib-
tiography, Handbuch der Orientalistik, 58 (Leiden, 2001, p. 46.
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